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PREFACE 


ke and again I have been asked the question, ‘ What were the temples of Anura- 

dhapura like originally?’ Му answer invariably is, ‘Go and look at the Temple 
of the Tooth in Kandy. There you have, with differences of style due to the lapse of 
time, a model of the old Anuradhapura temples. If you can abstract the essentials 
from the mass of fleeting detail you will fiad that there has been little change.’ 

I have in the C.J. Sc., G, sketched the evolution of the plan of this temple from 
the ‘double platform’, the earliest type of temple so far known in Ceylon. These 
were first described by the late Mr. E. В. Ayrton in the first volume of the Mem. A. S. C. 
Their history was carried back to their earliest known representatives in the second 
volume. The present volume gives the last phase, and, to make the account of that 
phase more complete, I have added the plans of Nikaväratiya and Dambadeniya, which 
are more conservative than the Temple of the Tooth. 

Thus we now have a complete series of this type, except the period represented by 
Arankäle, Ritigala, &c., of which some particulars have been given in the С. J. Sc., G, 
vol. І. A more detailed study of that type can be more profitably undertaken when 
excavations at Mantai have equipped us with better instruments of chronology than 
we at present possess. 

A temple is merely a receptacle for worship, and can therefore only be properly 
understood in the light of the ritual that goes on inside. To neglect an opportunity 
of acquainting ourselves with that ritual is like studying molluscs solely from their 
shells. Palaeontologists work only with dry bones, but it is from necessity and not 
from choice, and they can only understand those bones by the flesh that covers their 
modern representatives. I have therefore included in this work as complete an account 
of the worship that goes on inside the temple as I could construct from repeated 
observations and with the kind and zealous assistance of the priests of the two 
monasteries of Malvatte and Asgiriya. The manager and other lay officials always 
met with courtesy my inquiries into their duties and the administration. 

Mr. S. Paranavitane, my epigraphical assistant, attended me at service after 
service, and besides copied out the texts, and without him the work would have been 
impossible. 

My thanks are due to Mr. G. D. Hornblower for reading the proofs, and to my 
wife for assisting in correcting them and in preparing the index. 
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CHAPTER I 
HISTORY OF THE TOOTH 


O" the north side of the Kandy lake stands the temple known in Sinhalese as the 

Daladamaligava, that is ‘Palace of the Tooth-relic”. The Pali books call it the 
Dathadhatughara, or ‘House of the Tooth-relic^! It is here that is enshrined the left 
eye-tooth of the Buddha Gautama, and this temple is on that account the chief one in 
Ceylon. 

The Tooth is only exposed to the gaze of worshippers on special occasions, and 
I have not seen it. John Davy in his Account of the Interior of Ceylon? gives a sketch 
of the Tooth and describes it as ‘ of a dirty yellow colour excepting towards its truncated 
base, where it was brownish. Judging from its appearance at the distance of two or 
three feet (for none but the chief priests were privileged to touch it), it was artificial, 
and of ivory, discoloured by age’. Davy further describes the receptacles in which it 
is kept: ‘Wrapped in pure sheetgold, it was placed іп а case just large enough to | 
receive it, of gold, covered externally with emeralds, diamonds, and rubies, tastefully 
arranged. This beautiful and very valuable bijou was put into a very small gold 
karandua, richly ornamented with rubies, diamonds, and emeralds: this was enclosed 
in a larger one also of gold and very prettily decorated with rubies: this second, 
surrounded with tinsel, was placed in a third, which was wrapped in muslin; and 
this in a fourth, which was similarly wrapped; both these were of gold beautifully 
wrought, and richly studded with jewels: lastly, the fourth karandua, about a foot 
and a half high, was deposited in the great karandua. It should be explained that 
а (ағайдила із a casket. Relic caskets are usually made in the shape of a sepulchral 
mound ог tope.* The outer casket is shown in Plan 10 of this volume. The inner 
caskets are said by the priests to be seven in number, to be all gold and all in the 
shape of а tope. There are keys to three of them only. The outer one was given by 
Vimala Dharma Sürya. 

Early Buddhist tradition seems to know nothing about this Tooth, at least as a relic 
of the Buddha. The twenty-seventh section of the sixth chapter of the sixteenth 
book of the Diyha Nikaya,* after describing the cremation of the Buddha, enumerates 
the recipients of the eight measures into which the Brahman Drona divided the 
remains for distribution among eight rival claimants. No mention is made of the 
Tooth, nor does the King of Kalinga, the first owner of the Tooth, appear among the 
eight claimants. 

The next section of the Digha adds to the ten measures one tooth in the three 
heavens, one in the city of Gandhara, one in the realm of the King of Kalinga, one 
among the cobra-kings. Mrs, Rhys Davids, however, states that Buddhaghosa 
regarded this section as an interpolation by the priests of Ceylon. Buddhaghosa came 


! Mhvs. 80. 19. 3 London, 1821, р. 868. 
* C. J. Sc., G, I, Plates VII, VIII, X, XXIII. * II. 166. 
* The Dialogues of the Buddha, II. 190, note 1. 
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۱ Мин. 80. 19. 3 London, 1821, р. 868. 
з б, J. Sc., G, I, Plates VII, VIII, X, XXIII. + IL 166. 
3 The Dialogues of the Buddha, II. 190, note 1. 
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to Ceylon in the reign of the fourth king to rule after = EN Tooth into 
this island. If it is an interpolation, then it was made within the 1180 hundred years 
after the introduction of the cult. Å : 

The existence of relics over and above Drona’s eight. measures Was explained in 
the thirteenth century by the Dåthåvamsa or History of the Tooth, in the following 
manner :' one Кеша removed the /e/? tooth direct from the pyre before the division 
and took it to Dantapura, the ‘City of the Tooth’, in the kingdom of Kalinga, 

The capital of Kälinga seems to have been known as the ‘City of the Tooth’ from 
very early times. It is mentioned under that name in what appear to be ancient 
mnemonic verses quoted in an early text.? 16 does not follow, however, that its Tooth- 
relic always was considered to be the Buddha Gautama’s. There were teeth that were 
not so considered, for the life of Hiuen Tsiang mentions that in Turkestan. there was 

— å tooth of a solitary Buddha who lived at the beginning of this aeon, and also of the 
tootli of an emperor,” three inches long and two inches broad.' 

I do not" propose to follow the history of the Tooth through all the wearisome 


details of the Pali ‘History of the Tooth’, We are only concerned here with the main 
events in its career, 


From Kalinga the Tooth was brought to Ceylon by а Brahman woman in the ninth 
year of the reign of Sirimeghav: 


anna, that is, in the latter part of the fourth century A.D. 
The 2۵۵۵۵۵۵۵۰ h 


as only a brief reference to the event and refers to the Dathavamsa 
for details. А briefer account will be found in tlie 


*You should know that in the n 
meghavanna, the son of Mahäsena , 


Jüjavaliya ; з 
inth year after tho accession of King Kittisirt- 
++ its lordship the vight-tooth. velie was in the 


king of Kalinga practised the worship of its 
he king of the city of Sravasti came to fight to get 
àliñga said to the princess his 
his sister's son, Danta: “My friend Kittisiri- 
meghavanna is reigning in Ceylon, If Tam defeated in battle I shall hoist а тод flag. 
Do not allow the enemy king to get this honourable relic, but do you both disguise 
yourselves as ascetics and take the Tooth-relie over to King Kittisirimeghavanna.” 
He went out to battle and was defeated, When the princess and his sister's son saw 


the red flag, they took с, disguised themselves as ascetics, 


k its lordship the Tooth-reli 
travelled to Tattukudiya, where they embarked and landed in Ceylon. "They gave the 


Tooth-relic to King Kittisirimoghavanna 


The temple of the Tooth in Anuradhapura was situated noxt to the king's palace." 
This continued to be t 


he custom down to Kandyan times. Kittisirimeghavanna did 
not build a temple Specially for it, but used the building known till then as Dhamma- 
cakka, or Wheel of Law, 

From the very outset the To 


5 Ed. Silalankara, 
° Cakravartin, 


oth was specially connected with the Abhayuttara 


Colombo, 1914, Canto 11, v, 11417 ES 53 235. 
* Beal's translation, р. 53. 37. 92. 
7 Мет. А. S. С. 1. 50. 


“р. 87; translation, р. 53. 
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Vihara, one of the two great fraternities of monks, for Kittisirtmeghavanna himself 
ordained that the Tooth should be taken to that monastery yearly, and prescribed the 
ritual! The sect of the Great Vehicle had a hold on this community, and it was thus 
the doorway of Indian influence? The connexion was remembered in the eleventh 
century by the Indian mercenaries who guarded the Tooth; for in a Tamil inscription 
at Polonnaruva they state that the original sanctuary of the Tooth was at Uttaromila 
monastery, in the Abhayuttara Mahavihara.* 

From the beginning of the twelfth century down to the reign of Parakrama Bahu IV, 
at the very end of the thirteenth, the Tooth-relic and the Alms-bowl-relic are always 
mentioned together: They were evidently the relics, the possession of which was 
essential to the kings, for whenever the kings had to fly in front of an invader, they 
carried with them these two relics. The message which one Candabhanu, supported 
by an Indian army, sent to Vijaya Bahu IV shows an intimate connexion between 
the sovereignty and these relics: ‘I will take the three Sinhalese kingdoms. I shall 
not leave them. Therefore give me the Tooth-relic of the Sage, the Bowl-relic, and 
the kingdom.’ 

Anxiety for the safety of the relics was doubtless one of the reasons why, after the ` 
abandonment of Polonnaruva, the kings fixed their capitals beside rock fortresses.’ 
Та Dathbadeniya I was told that there were two temples of the Tooth, one at the top 
of the rock, one down below, where the modern temple is. 

Under the reign ої Bhuvaneka Bahu I (с. 1280) the Pandyans invading Ceylon 
captured the Tooth-relic in Yapahuva and took it away to India. The next king, 
Paråkrama Bahu III, recovered it by laying himself out to please the Pandyan king. 

After Parakrama Bahu IV, who reigned about д.р. 1800, no further mention is 
made of the Alms-bowl-relic, and the Tooth continues its career alone." - 

This king ‘thought, let any daily rite that was performed for the supreme Buddha, 
highest leader of all the worlds when he was living, be henceforth used for his Tooth- 
relic. To publish it he of his own accord composed a book in the Sinhalese language, 
called “ The Ritual of the Tooth-relic”, and caused the daily service of the relic to be 
performed daily in accordance with it”. This book is still extant under the title Dalada 
Siria. The greater part is little more than a prose version of. the Dathavarnsa, but at 
the end comes a set of regulations which is translated with notes in chapter VI of the 
present work. The priests of the temple state that the stanzas they use were fixed 
by this same king. 

De Queiroz says that in the time of the Portuguese the Sinhalese sovereigns were 
accustomed to carry about their persons a model of the Tooth set in gems and gold. ^^" 
In 1560 the Portuguese claimed to have captured the Tooth and to have taken it 

۱ Mhvs. 87. 97. 

* Мет. А. S. C. I, pp. 15 ff. ; Beal's Records of the Western World, II. 947. 

з Ер. Z. 11, р. 242 ; Rep. A. S. 0, 1911-12, pp. 111 f. 

4 Mhws. 61. 56 to ВО. 72 passim. ° Mhws. 88. 65 ff. * 0. J. Se., G, I, pp. 169 ff. 

7 Wijesinghe and the Sinhalese translation of the Afhvs. speak at 92. 10 of the (bowl) relic, but there 


is nothing in the Pali text to show that the bowl-relic is being referred to. 
* P. E. Pieris, Ceylon, the Portuguese Era, р. 186. 


B2 


4 HISTORY OF THE TOOTH 


to Goa, The King of Pegu sent ambassadors to Goa, offering any sum that might be 
required in exchange for the Tooth. The archbishop and other prelates, 
opposed this bargain. The Tooth was delivered to him, and with his own hands he ۱ 


The Sinhalese, however, deny that the real Tooth was ever captured; but only an 


imitation, and in 1566 they exposed what they claimed to be the real Tooth to the 
adoration of a Peguan embassy, 


In the middle of the eighteenth century King Kirtti бы Raja Simha showed him- 


In 1815 the Kandyan kingdom was annexed by the British, А Convention was 


he British administration, accordingly, 


ace of the Kandyan monarchs, and 
as head of the Buddhist Church ‘without hesitation,’ 2 


å right to govern four kingdoms : this, for 2,000 Years, is the 
4. ever taken from us.” Ånd the first Adikar 


asks,5 
' P. E. Pieris, Ceylon, the Portuguese Ero, pp. 157, 168, 2 Hayley, p. 584. 
m.s Hayley, p. 869. * Hayley, p. 6, 


* Foucher, L'Art Gréco-Bouddhique, 1, p. 405. 
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The term yaksha has come to refer to spirits on the whole evil; but in early 
writings they are not always clearly distinguished from the gods. A fairy is spoken 
of as a ‘daughter of the gods’, and addressed as 'yaksha'. A commentator defines 
yakshas as ‘earth deities’; yet even Indra, whose dwelling is in the sky, is addressed 
as yaksha, and spoken of as a yaksha. The Buddha himself is described as а ‘yaksha.? 

Yakshas figure so largely in Buddhist legend that one suspects that Buddhists 
were largely recruited from yaksha worshippers. In fact, it is hardly а suspicion since 
it is a fact at the present day that the Sinhalese villagers in the jungle are simul- 
taneously Buddhists and yaksha worshippers. Hence the conflict of two traditions, 
one which regards the yaksha as a deity of the infidels and therefore bad, and the other 


which still reveres them as the ancient gods of the race, and uses it as a respectful 
title.” 


* Jataka, III. 808; ср. 848 and 845. Jat. IV, р. 287 and 4; Majjhima, I. 292 and 886. 

* The same process can be observed at the present day in the Pacific, where the terms devil, demon, 
&c., introduced by the missionaries, mean an evil being and yet also the honoured ancestor god, while the 
indigenous atua, kalou are applied both to the Christian god and to the native gods whom the missionaries 
used to identify with the devil. 


CHAPTER II 
THE TEMPLE 


"es priests state that the present temple was built by Vimala Dharma Sürya, who 
reigned at the end of the seventeenth century, and whose father invited the 
Dutch to Ceylon. The priests are no doubt thinking of the temple as an entity rather 
than as so much stone and wood; for the Mahävaihsa! states that this temple was in 
ruins in the time of his son, Sri Vira Párakrama Narendra Siha, who rebuilt it with 
two stories, instead of the former three, 
The Mahàvamsa has no mention of any further rebuilding, yet the priests once 
told me the temple was built by Kirtti біт Raja Sirhha, The shrine used to be set 
farther back than it is now, and stood where the kitchen now stands, Mr. Н. W. 


1765 Codrington has shown me the photograph of an old plan preserved in Holland, and 


which was drawn at the time the old shrine was still standing and the new опо was 
being built. The ground plan of the new shrine is the same as that of the old one. 

The octagon and the moat were added by the last king of Kandy. 

The temple stands at the south end of the King's Palace, in a line with it, Both 
face west. In front, on the other side of the street, is an enclosure, eontaining the 
temples of the god Nätha two bo-trees with attached shrines, and two topes. 
Beyond, on the other side of a street now closed, is the temple of the goddess Pattini. 


— South of the temple, on the shore of the lake, stands the United Services Library, on 


the site of the Queen’s ulpänge or bathing-house.* North of the temple and behind 
the palace stands the Audience Hall. The temple was thus in the midst of royal 
buildings.* 

Along the front of the palace and the temple runs a brick wall of typical Sinhalese 
design. The holes in the wall are intended for lamps on festival days, 

Behind this wall is another higher wall in the same style, and between them 

— a ditech (diyagala). 

A brick porch ealled mahévahalkada is built on a bridge over the moat. There are 
hinges on either side, but the doors are gone, Ai the foot of the steps that lead from 
the street to the porch lies a stone of the kind called moonstone in Ceylon, such as is 
usual at the entrance to religious buildings. The elephants carved on the slabs 
on either side of the entrance are typical of Kandyan art. 

A slab representing Lakshmi anointed by elephants leans against the wall of the 
temple facing the entrance porch. It із not known where it came from, 


1 97. 5 and 88. 


Ce 


= 3 So also Mr. L. J. В. Turner in “А description of the Town of Kandy about the year 1815 P 


Ceylon Antiquary, LV, p. 80. 
З Said to be š Bodhisattva. His identity is discussed in Ше C. J. Sc., G, vol. IT, Pp. 52 ff, 
* Turner, op. cit., p. 81. 
^ Besides Mr. Turner's article, see C. J. Sc., G, I, pp. 150 ff. de 
“С. J. 8e, G, р. 49, Plates ХУШ, LII, LIII Mem. 4. 8. 0, I, pp. 4, 96, &c. 


кету Mopo ег 


Scale 8 Feel to an Inc! 


š 
š 
å 
š 


ARAMUDALGE 


сыре -ъ el ess)‏ تس 


-TEMPLE OF THE TOOTH,. 


&d 


THE TEMPLE 7 


The poreh is not opposite the door of the temple, but a passage and a flight of 
steps between the inner wall and the temple lead up to another flight of steps at right 
angles with the first. This second flight lands us on the moonstone at the door of the 
temple. 

From the street to this door is the haunt of beggars, especially on great days. 

The drummers of the temple during their long hours of leisure sell flowers and 
candles on tables set outside the door to the right. 

Both sides of the doorway are carved with elaborate designs and with two door- 
keepers (doratupäla). Over it is the usual design called makara torana, or arch issuing 
from the mouth of a conventional lion’s head on the top into the mouth of a makara 
monster on either side. 

The wall to the left of the doorway is painted with recent pictures of hell. 522; 

The entrance corridor is like a tunnel and is painted all over. The sides are 
divided into panels by arches and in each panel is painted a chief bearing offerings. 

This tunnel leads into the hevisimandape ог tomtoming hall. The floor of this hall 
is flagged. The wooden floor above is supported on stone pillars of recent date and 
inferior style. The capitals are wooden. Sri 1073 

In the hall on either side of the entrance stand two octagonal wooden structures 
not shown on the plan. They remind one of a newspaper kiosk in Paris. The top 
portion is all glass (Plate 12). One has a funnel into which oil is poured to feed 
a basin on which floats a lamp. These structures are called dolosmahapana, or ‘ twelve 
months’ lamps’, because they are supposed to be kept alight all the year round. 

In the corner at the south end of the hall steps lead up to the Octagon, of which 
the upper floor із now the Oriental Library and the ground floor the librarian’s office. 
The Sinhalese call it pattirippuva, which is defined as “а place built for kings to watch 
games’. D'Oyly mentions that the last king watched the catching of wild elephants 
from there. 

On the left-hand side of the entrance to the Octagon stands a glass case containing 
figures of the Buddha, models of bo-trees, and flowers made of silver. 

If instead of ascending to the Octagon we turn to the right, we find steps leading 
up to a room built over the entrance corridor. This is the райетайе or ‘ lower floor’, 
ritually, as we shall see, an understudy of the main shrine. The lions and gate- 
keepers on either side of the door are painted yellow, red, black, and white. Inside 
the ‘lower floor’ is painted with Buddhas, the eight Bodhisattvas, Vishnu, King 
Кий! Sri, &c., in red, yellow, and white. There is a glass partition with а door at 
each end forming a narrow sanctuary at the back of the room. In the middle on 
a table sits a gilt Buddha made to the size of King Rsjadhirsjasimha. Оп his right 
stands a model of a Siamese temple, on his left a small brass tope. At either end 
against the wall stand two stucco Buddhas painted. On the table in front are 
numerous Buddhas, mostly seated, silver bo-trees, but chiefest, a casket in the shape 
of a square temple with Bengalee roof. It is of wood, overlaid with richly chased 
silver, bordered with bands of gold. Each arch is of carved and undercut ivory, all 

1 Turner, op. cit, р. 81. ў 
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one piece. They say there was some process by which ivory could be b 
breaking. Tradition says this was captured with the Tooth by the Por 
now contains a crystal Buddha, which is shown with a lighted candle be 
worshippers who desire to soo it. They say ‘ Sadhu’ (excellent) when it is 
front of the glass partition stands an octagonal table with brass top and on 
marble-topped table. These are the altars on which the offerings are made. A curtain 
hangs before these tables, and in front of this another; they are drawn during: the 
ritual. -A door in the right-hand side of the room leads into another room called 
фатайда, that is verandah, in which are kept tables, food-bowls, бо, 

At the south end of the tomtoming hall stand two small wooden dais Surmounted 


by makara arches. These are called vajråsana, that is diamond or thunderbolt thrones, 
and are used to store tomtoms. 


In the north-west corner of the hall there is a 

"EE middle of which stand three women of brass, back to back, jointly supporting å pitcher 

: from which a jet springs; a ehild stands between each pair of women, Here ihe 

worshippers ladle out water with a coco-nut shell attached: to а wooden handle and 

= pour it on their feet before going to the shrine, Steps lead past this fountain to a 

platform on which stands a gilt tope, and to the storeroom, called aramudalgé, where 
elephant trappings, copper vessels, &c., are kept. 

= Wooden staircases at each end of the hall lead up to the pirit mandape, or recitation 

hall. The floor of this is wooden, and level with the shrine. The posts are also 


wooden and in the usual Kandyan style. . This floor is a later addition. It is used for 
pirit recitations. Pirit, Pali paritta, 


ent without 
tuguese, It 
hind to those 
exposed. In 
either side a 


modern circular fountain, in the 


nt side of an oblong courtyard. The other three 
sides are much narrower and are also higher, being on a level with the plinth of the 


shrine. They consist of a string of rooms, On the north and east sides all these 
rooms open out into a narrow railed verandah, but.on the south side there is опе 
large and wider room leaving only a narrow ledge. This room opens into an open 
Space which extends to the І. This room and the space in front 
ай. As a matter of fact the room is used 


tomtoming hal 


ir edsteads, paddy for labourers, and odds and ends, and 
drummers retire into the nooks to eat their rice, 
= 3 the South-east corner is the mulutänge, or ‘food house ”, in other words the 
chen, 


the cooked rico is piled: h 
kåmara, ог ‘surrounding veranda 
room, and rice and other provisions 
The others are let: 


per floor of the shrine there hanë 
} Childers, s.v, Paritta, 
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triangular or square pieces of straw matting with a fringe of ears of paddy.! These 
karalpetti, as they are called, are the first ears cut before the harvest. 

At the back of the courtyard a big bell is hung above the level of the ridge of the 
verandah roof. T 

In the courtyard stands a house where the ritual is conducted. It is the Maligava 
proper; I shall call it the shrine. Like all the temples of the type described in the 
first volume of the Memoirs of the Archaeological Survey, and in the second part of the 
second volume, the shrine is built on an oblong platform faced with stone. The 
mouldings have developed out of earlier types. Upon this platform stand pillars of 
stone with capitals of wood supporting a triple corbel. The walls of the lower floor 
are made of stone, covered outside with flat, square tiles in vertical апа horizontal 
rows. Conventional lions are embossed on these tiles, and painted formerly pink on 
black, and gold on pink; but those that have been repainted are yellow on blue and 
red on light blue. The oblong spaces: enclosed by these tiles are mostly painted with 
the sun disk or with the moon. 

The first floor, excluding the verandahs, exactly covers the ground floor, contrary to 
the usual practice of making each floor smaller than the one beneath it. With the 
verandahs it is wider, and so to lighten it the walls are made of wood with a coating 
of plaster about an inch thick, 

There are three entrances to the ‘shrine: the main опе іп the front or west side, 
and two side-doors. 

The ground floor has two rooms. ‘The first one is called digge or ‘long house 5 
a term applied in temples of the gods to the long hall in front of the Shrine where the 
tomtoms are beaten. It is empty except for a few tomtoms that hang there and 
à eanopy of brass and glass containing a cushion. Through the ‘long house’ priests 
and worshippers enter and go upstairs. The worshippers go out again by the staircase 
outside the north wall. The cast room of the ground floor is always kept closed. It 
is called maha aramudala, or * great treasure room’, and contains vessels of gold. 

The upper floor has three rooms. First, the haitdun küdama, ог * sandalwood shed’, 
It is empty except for two enormous bowls, one of brass, called kiribatpåtre, is filled 
with rice brought by the pilgrims on quarter-moon days; the larger one of copper, 
about two and a half feet high, is for the new rice at the harvest festival, and so is 
called «lutsalmamyalle påtre, bowl for the new rice festival. Into this room priests and 
Worshippers emerge from below, and pass into a small antechamber, also called sandal- 
Wood shed. In fact this term scems applied to the first floor as a whole. Mr. Para- 
havitane suggests that tho term represents the gandhakuti or perfumed chamber of the 


Buddha in Pali writings, I shall call these two rooms first and second 
chambers, 


А sm. 
This roo 


ante- 


all inverted brass lotus hangs over the door that leads into the 
пів m is the sanctuary ; they call it åtulmåligave, ‘inner shrine? 
"йг, ‘the shrine of abode’. There the Tooth is kept enclosed 


east room, 
з Or vådasiting 
on three sides 


' Specimens ure to be seen at the Pitt-Rivers Museum, Oxford, — 
* C. J. Se, G, І, p. ۰ 
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by gilt iron bars fixed into the back wall. These iron bars were put in by the British 
Government ; there were none before. The caskets that cover the Tooth are set on 
a low throne of gold. The whole is covered by a glass case shaped like a truncated 
pyramid. The front of the wooden frame is overlaid with a sheet of richly chased 
gold. The ease stands on a big throne of copper or brass plated with silver, and 
with a top of solid silver studded with gems. A casket in which the Tooth is taken 
in procession is also kept inside the cage under a glass case: it is gold and covered 

~ With cat’s eyes and other gems. There is also a casket presented by the Government 
of India along with the relics from the Dharmarajika stüpa in Taxila. 

In front of the cage stands a table: ої wood overlaid with silver. This is the 
altar. Against the wall on either side is fixed with hinges at the bottom a wooden 
table, silver-topped, with two lacquer feet at the free end. "These two tables can be 
let down as extensions to the altar on either side, 

Over the altar from the ceiling hangs an inverted lotus 
in the centre. In front of this is an electric fan with lamps. 

— There are four curtains. The first one han. 


first to the second antechamber, The second one hangs in front of the sanctuary 


door leaving space enough for a man to stand between it and the door. This is 
drawn whenever the sanctuary door is closed for 6 


he ritual, but any опе standing 
on one side can watch what comes in and out at the door, and no objection is raised. 
The third curtain is a light one just inside the sanctuary door, and is drawn during 
the rites to prevent a view of the inside when the door is left ajar to pass things 
in and out during the cult. The fourth curtain hangs inside, and is drawn at the 
close of the service. 


flower of gold with gems 


gs inside the door that leads from the 


The narrow. passage outside the first antechamber on the right is called kavikara- 
maduva or * singer's shed’. ` On the left of this antechamber is ‘the бен, panera” Ой 
the right of the second antechamber and the sanctuary are two rooms calle d kattiyana 
bara de or ©рїпдо! placing verandah’; I shall call them Outer and inner pantries, 
because it is here that all the food for offerings is brought. In ttis ماو‎ гэн di 2 
kept the gold bowls used in the service. The согд by which the Bath тт Ч dt 
yard is rung is passed through the wall of the outer Pantry. The two rooms on 
the other side are the gepalun baraida or © storekeeper’s verandah’. ^H sl 
the musical instruments used by the singers. - өге аго р 

The first of these is also called alattibaraida, | 
halumandapé, or ‘clothes pavilion’, where the Bi 
kept, and the sandalwood for the services. 

There are two doors in the south wall of the temple enclosure. ‘The one at the 
west end leads to the street; the other between the kitchen aid in е 28 ИЧИГ 
is the way to the mäligärö pansala or ‘dwelling quarters of the Temple: пери Em 
priests in charge of the ritual abide. у 


1 А pingo ів a pole carried on the shoulder with a Jong at ench end, 
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PERSONNEL 


Lay Oficials 
Г temple is controlled by a layman bearing the title of Diyavardananilame, 
* Water-presenting officer ', commonly shortened to Diyanilamo. 

Before the annexation the king carried out the ritual and the water-bearer assisted 
him. Ifthe king required that water be poured over his hands, the water-bearer did 
so, hence the title. 

Formerly the king appointed him. Now he is appointed by the two high priests, 
by the chiefs who formerly were provincial governors and still bear the title of 
Ratemahatmayä, or * Lord of the Province’, and by basnäyaka, or lay administrators, 
of other temples such as Gadaladeniya and Ambikka. He administers the revenues, 
decides whether the temple is to be rebuilt, or the Tooth exhibited. I shall therefore 
call him the administrator. He appoints the minor officials of the temple from 
certain families. In making these appointments the heredity is reckoned in the 
male, not the female line. These families were originally appointed by the king. 
The temple officials are collectively called atulkattale rajakarikaranaya, ‘the performers 
of service in the inner shrine”. They are appointed annually, but the same man 
may be reappointed. 

Several of them have titles compounded with raja, which Mr. H. W. Codrington 
derives from råjam, king, and the suffix (а. The title has gone down in the world 
since it is applied to all kinds of petty headmen. АП those, however, who bear the 
title are of the goigama or cultivator caste, the highest in the land now that the royal 
and priestly castes are extinct. This caste, however, includes the greater part of the 
population. 

The chief of these minor officials is the käriyaköräla, a title derived from kariya, 
work, and korala, which is the title now given to territorial headmen immediately below 
‘lords of the province’. He supervises all the service or tribute of the temple, the 
räjakäriya, king's service, as it is called, gives notice to the people who occupy the 
lands of a temple official when a procession or other function is to be held, takes 
charge of all the rice and other provisions, and has all the gold vessels in his 
Charge, If there is any vacancy among the eighteen officers who do the ‘king’s 
service’ of the temple, he recommends a man to the administrator. I shall call him 
the manager. 

The rest of the officials are enumerated in no particular order. 

Two kattiräla, or pingo-bearers, from kat, а pingo. 

One vatteruråla or vattöruräla. There seems to be some doubt аз to the correct form, 
though the ¢ seems to be right, The word vattöru means list, inventory. Не conveys 
the keys from the high priest to the temple, in order to open the shrine, and takes 
them back when the service is over, assists the priests with the ritual, and is the 
c2 
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only lay official allowed inside the sanctuary during the performance of the rite 

If he is absent the priests must do his work, such as sweeping, inside the sanctuary 
y. 


We may conveniently call him the steward. He is appointed from one of the two 
families, Aladeniya and Aludeniya. These families do not take it in turns: 
on the administrator's fancy. 

One geparüla. А дебата is a storekeeper attached to a temple; but the official 
at the Temple of the Tooth quite definitely spells his title with а р. Notwithstanding 
it is doubtless the same word, and I shall therefore call him storekeeper, He jg 
in charge of the offerings, does the work in the antechamber, and sends the people 
away. Не is chosen from the same families as the steward. 

These last three officials when on duty wear circular hats which are red. The 
embroidery, if any, varies, and I have seen green and purple for Ше underside, 
They have the upper part of the body bare, and have a white cloth wound round 
them under the armpits and tied with a red cloth. At the dawn service, however, 
they do not trouble to wear their hats or to tie the red band, because there are few 
people. The administrator wears the four-cornered hat and uniform such as is worn 
by ratemahatmayä. 

One Aakgediküra-appu, or ‘chank-sounding chief’, because he blows. the chank' 
An alternative title is hakgedimuhandiram. I håve never seen him wear a hat, but he 
wears the white cloth under the armpits, not, іо my observation, the red band. Не 
is of the cultivator caste. 

One piun, which is the Sinhalese pronunciation of the word peon, which is officially 
used in Ceylon for a messenger. з : 

Two ålattiammå, old women chosen from the cultivator caste. ati in Tamil 
means ‘a light, &c., waved before an idol or any important personage’; and int 
is Tamil for mother. They officiate at the Wednesday day service. 

Two mulutänräla, or * food chiefs’, in other words, cooks. 

One murakärayä, that is watcher, for the kitchen, grinds the curry, cuts firewo à 
fetches water, in fact corresponds to the kitchen cooly of an ordinary household 
He is of the jaggery * caste. ues 

One pallemäräla, or chief of the lower floor, performs the duties of steward, sto 
keeper, and pingo bearer in the lower floor shrine. He wears a round red pe dime! 

Two hamudavåle ағассі or ‘sergeants of the troops’ (among territorial hea n 
the dracct come next to the korüle) take it in turns to attend for a month M r the 
They control the pilgrims and keep order in the courtyard, are responsible å are 
safety of the temple at night, inspect the doors, and keep the place clean. They 
the chiefs of the watchmen and are of the cultivator caste. .. Jetters 

Two hamudavalémurakaraya, or watchers of the troops, sweep and nut eight 
They belong to the jaggery caste and have paddy fields. There are, I was یی‎ 
watchmen every night: the sergeants, two watchers of the troops, threo dm 
and the chank blower, armed with old Sinhalese spears. 


it depends 


od, 


1 A conch shell. ТЕ is used as a trumpet in Indian temples. 


з Sugar made from the kitul palm. 
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Four panikkiyä, or drummers.! These four are the chief drummers; they engage 
two to help them, but these two are only hirelings, not officials. That makes 
altogether six, corresponding to the six instruments in use when they are in full 
force. They are of the ndkati? caste. They are also called singärakkarapanikki, 
singärakkära being a Tamil word for one who dresses up. Their chief dances and 
beats the drum in person on occasions, as at a Wednesday day service. He is 
a descendant of people to whom the king gave a nindagama. 

The full dress of the drummers, when performing, includes a kerchief called 
uramále, tied over the head, and a sash round the waist, but at the dawn service they 
are not particular about either. No one but the drummers may wear the kerchief on 
the head. 

One udumülemohottüla, or ‘secretary to the upper floor’, keeps an account of the 
valuable things offered. The person who bears the title of mohottäla is a * first class’, 

that is pure, cultivator. 

One valavvemohottåla, or ‘Big House Secretary’, the Big House being the adminis- 
trator's. In other words, he is the private secretary. 

One gabadavemohottala, who is clerk to the manager, and: sends letters to the other 
members. 

The hwidunkapuråla, that is ‘sandalwood ministrant’, or short kapuräla, rubs 
sandalwood on a stone in the kitchen in order to prepare sandalwood paste. There 
are two, Ganoruvekapurala and Kalugamuvekapurala, both of the cultivator caste, who 
take it in turns for a period of a year. They only come in on Wednesdays. 

There are four kavikaraya, reciters of poetry or singers, who belong to the cultivator 
caste. The chants they sing are not recorded in writing, and they will not give the 
Words; but Mr, Paranavitane, who has listened to them, says they begin with a 
Salutation (namaskara) and then sing the history of the Tooth as recorded in the Chronicle __ 
E Tooth. They accompany themselves on instruments described in the next 

hdi a is chanting sixteen times a month, unless the quarter-moon singing 
: cide with the Wednesday or Sunday singing. 

" E 5 я man who holds land on condition of supplying one tray of ‘flowers 

ene шар pag at the evening ice! un custom is called malmure, from mal, 

Ind murë, presumably ‘season’, ‘times’, a word of Tamil origin. 

Хос чаў all these officials hold land for their services. ‘Thus the storekeeper has 

5 а to him іп Aladeniya. Though he belongs to the same families as 

an acre of » yet the lands are separate. The singers each have two påla, about half 

› OF paddy land. The chief drummer claims to be descended from people to 


Whom, : 
Under Ба king gave a mindagama, a term which Mr. Hayley defines as ‘a village 
Manager, he nation of a mesne lord, himself the tenant of the Crown’. The 


Owever, states his lands to be paraveni, not nindagama, defining the first 


1 
In 
keeper, de Southern Province and elsewhere panikkiyä is a barber. It is also used of an elephant- 
Š пй ушр to be the title of chiefs of lower castes. 
^ ila, s constellation. з Seo text below. 
ders, в. v, аттатат. А påla is one-quarter of an amuna. ° pp. 228, 988, 287-41. 
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as land given to those who do service for the temple, the second as land given to 
those who do service to the chiefs. They can sell their lands, but the buyer will 
have to pay annually a sum in lieu of tenure service (rajakariya).! 

The älattiamma get fifteen bushels of paddy each yearly. 

The temple employs a cooly, that is a daily paid man, not a tenant, to carry the 
torch before the priests: : 


Ecclesiastics 


The Siamese sect which is the most powerful and owns most of the important 
temples in Ceylon restricts its orders to the members-of the highest ог cultivator 
caste? Its shrines are divided between the two monasteries known as the Malvatte 
on the south shore of the Kandy Lake, and the Asgiriya, some distance to the north- 

— west of the same lake. ‘Thus Anuradhapura belongs іо Malvatte, but. Polonnaruva to 
Asgiriya. 

The priests of these two monasteries sre always-men of good families. Each 
community has a principal or high priest (mahanayaka) and a vice-principal (anunåyaka). 
Each: community in turn has charge of the temple. The two principals in turn appoint 
three priests for the year. They change about at the full moon of the month Ahila, 
when the retreat (vassa) begins: in 1998 this fell on 27 July. When they change 
over an inventory is held in- presence of Ше two high priests, the administrator, the 
priests who are leaving, and those who are taking over. These last sign the book. 

There are two priests for the upstair sanctuary, and one for the lower floor shrine 

(pallemalle). It is not necessary that both priests should attend the service in the 
sanctuary, though both usually do. Two are appointed in case one 184. If both are 
ill the high priest is notified and appoints another, or comes himself The lower 
floor priest has no authority to officiate in the upper floor. The priests must begin 
their ministration at the lower floor; they cannot begin straightaway in the upper 
sanctuary. i 

The upper floor priests, on the other hand. i а 
third priest.cannot attend. y аа officiate at the lower floor if the 

Like the lay officials these priests are heredita; 
heredity of families, only that of teacher and pupil 

During their term of office they live in the dwi 
the temple, not in-their monasteries, 

There is only one key of the iron cage in which B і 
administrator.: There are three sets of keys to tiu een А 3 ES 

77 trator, one with the Principal of Malvatte, and one with the Principal ^ Аз эн gu 

Thus the caskets, cannot be opened except when all three are ра! of Asgiriy: 
of the doors are with the priest who conducts the ritual, CESSES وس‎ 


TY (paramparaven), but it is not the 
(gurusisya Paramparåva). 
elling quarters on the south side of 


1 Ор, Hayley, p. 258. * For the sects, soo Hayley, p. 589. 
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CHAPTER IV 
UTENSILS 


ҚЫ following objects are kept іп the sanctuary for the daily offering : 
First the ‘eight requisites’ of а priest.! These consist of the three robes (tunsivuru) 
ofa monk, his girdle (kayabandhana), razor (kadakätta), needle (аита), bowl (påtraya), 
and water strainer (perahankada) There are two sets, both presented by Kirtti Sri 
Rajasiha. 

A bejewelled fan (avana) of solid gold, both disk and handle, presented by the same 
king. 
A fly-whisk (cåmaraya) with handle of gold presented by the same king. 

A small gilt or gold bell (minigediya). 

A little gold cup with detached lid in which water mixed with sandalwood is kept. 
It is called a sandalwood casket (Raiden karatiduva). 

A burner shaped like a cluster of three flowers for offering camphor and so called 
kapurumalatta, ‘camphor-flower branch’. I have seen scented oil kept in one of the 
cups at the Wednesday day service. 

A tooth stick (44741) of kabarossu wood with a handle of gold: the wood is used 
once, then thrown away. 

Small pieces of white starched cloth about two inches square, called tetamåtiuva, 
that is towel, from ѓеѓа, moisture. 

Two golden vessels of the kendia type, which is like а big-bellied coffee-pot with 
å long spout attached to the lower part. These are used to hold water and therefore 
åre called pånkendiya. There is a large one and a small one. 
by паши gold betel dish (dalumuratattuva) covered with jewels. This was presented 
her а of Kirtti Sri and bears an inscription to the effect that it was used by 
cover is Presented to the temple. This is kept wrapped up and a silver plate with silver 

ps шоо upon it for holding betel. 2 å 
hi Witton! trays (malbandesi), one small one of gold, given by Kirtti Sri and used 
Presented |, ^u one larger, of gold and silver mixed, used on other days. It was 
and by the a Edward Barnes, Governor of the island from 1824 to 1881, to a chief, 

N ve. lef presented to the temple. ; 

silver spittoon (kalafici) about eighteen inches high stands on the floor. 

"s Kin which I have not seen. 
might h e ritual utensils kept in the sanctuary. 
erstood ae remark that there are many terms used in the temple which are not 
а, whieh š ide, : Kalaiici is an example : the common word for a spittoon is padik- 
is Tamil. The titles geparaja and aluttiamma-are other instances, 


1 
Р. alfhaparikkhüra ; Sin. afapirikara. See Р. 1. S. Dict., s. v. pårikkhåra. 
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Other terms are well known outside, but are only used of the Buddha and gods, 
Thus water is pän ; food, ahara, mulutàn ; betel, dähät, dalumura ; to offer, dakvanava. 

The priests have a skin, generally of a goat, rarely a cloth, which they spread on 
the floor to kneel upon. Ishall call this the praying skin. 

The pingo used for carrying the offerings of food from the kitchen to the pantry 
consists of a stick from which depends at each end a long cloth, like an inverted 
funnel, made of broad bands alternately green and brown. This pingo is called 
hémakat, ‘ golden pingo”. 

The feet of the priests are washed by ladling water over them by means of a сосо- 
nut shell attached to the end of astick. The same ladle is used by the public. 


The torches (atpandama) consist of a handle, on the end of which is fixed a cup in 
which dried coco-nut is burnt. 


The drummers’ instruments are : 


The davula, a cylindrical drum hung from the waist in a horizontal Position and 
beaten in slow time with a curved stick in the right hand ; this beat is punctuated at 


intervals by a blow with the left-hand palm. I shall call this instrument the drum. 


The berz, a drum tapering at both ends, hung like the davula, but beaten equally at 
both ends with the palms of the hands, This I propose to callatomtom. It is harsher 


and less resonant than the other drums, the right-hand end is louder and higher in 
tone, the other lower and muffled, 


The tammåttama, а double kettledrum, beaten with 
turned back into a loop. Such sticks are called kaduppuva. The left-hand kettle- 
drum is taut, and is beaten in fast time with both sticks. The right-hand one is less 
taut, and has a weak, та еа sound. It is only used to punctuate the other one. 

The horandva or clarinet. 

At an ordinary service I have never seen all six drummers on duty : at dawn 
there will be one pair of kettledrums, one drum, and one clarinet, the three who have 
slept in the temple; at the day service there will be more, it may be two pairs of 
kettledrums, two drums, and one clarinet, At the Wednesday day service there 
may be six. 

We can distinguish two methods of drumming, 
drum begins with three or more beats in quick time with varied length, the short 
notes being mostly on the left drum ; then follow one to six beats on the row with 
the sticks in slower and more regular time, Thus during the offering of food on the 
Sunday evening I have noted the following rhythm, approximately 

Taut kettledrum 2 
Slack kettledrum М 
Drum 4 J 

Every now and then, or else to mark a special stag: 
and drums give a simultaneous roll, in which the hand i 
the stick. As for the clarinet player, he seems to ple 
in or not except at the critical points when the drum: 


8 give a simultaneous roll: at 
such times he usually functions, and always when they walk round the shrine 


two sticks bent at one end and 


1 In the ordinary way the kettle- 


e of the Service, kettledrums 
8 used on the drum as well as 
азе himself whether he comes 


E 


The instruments used by the singers are: 
Two small drums called udäkki, shaped like an hour-glass, beaten with the hand. 


The sides aro of silver. On one occasion I saw in use a still smaller one with 
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lacquered sides as shown in Plate 81. 

A silver hoop mounted with pairs of little cymbals like a tambourine without the 
skin. There are two pairs together all round, except on the side where the hoop is 
seized with the hand. It is called pantöruva, and is beaten and passed from right to 
left hand and back again. 

A pair of miniature cymbals called talampota. 

The singers each wear on the right wrist a hollow silver ring with shot inside. 

The closed room of the ‘eating-hall’ is full: of objects used in the temple pro- 
cession (perahära) which takes place at the full moon of. Nikini, that is July-August. 
There are : Å 

Torches with handles of ivory inlaid with silver. 

Staves surmounted with large disks of talipot leaves adorned with mica. These 
are called avuaru, * sunshine branches’, and are held over things. 

Smaller disks of painted wood or of cloth mostly bearing the figure of the sun — 
and mounted on long staves. "These are called sésat, in Pali setachatta, that is * white 
Parasols’, the ensign of sovereignty. 

Other disks, called palliya, hut, are bent over in a manner suggestive of a cobra’s 


Small domes on the end of staves are called mutukude, pear] umbrellas. 
There are flags ;* Burmese umbrellas ; trumpets called kombuva, semicircular with 


å chain across, 


: rie 50. 1, et passim. 
W. Perera, Sinhalese Banners, Memoirs ої Colombo Museum, Series A, No. 2, 1916, Colombo : 


Government Printer, 


CHAPTER ۲ 
RITUAL 


ЦЭВ temple enclosure is thrown open at dawn and closes after the evening service ; 
but the main shrine and the lower floor shrine are only opened during services. 
An act of worship is in Sinhalese called püjüva, which is simply the Sanskrit with 
the addition of the Sinhalese suffix va. The old Sinhalese is puda. The fundamental 
meaning of the word, in Sinhalese at least, is ‘offering’. 


There are two kinds of offerings. First, uddesikapäjäva, or ‘offering to the intention 
of’, viz. the Buddha. Of such a kind are offerings of flowers and meals, and the 
offerings at the temple belong to this class. They are called offerings to the intention 
of the Buddha, because he does not actually partake of them. The other kind of 
offerings is called Pratipattipajava, ог! offering of (good) conduct ”, that is it consists in 
the practice of good deeds. It is higher in merit than the other. 


The first part of the dawn and evening services, namely the dressing of the Buddha 


down to the first public offering of flowers, is called tévava, a word of unknown origin. 
A tēvāva is said to be the same service as is ren 


dered to a king and was rendered to 
the Buddha in his lifetime. 5 
There are three services daily. The Sinhalese day begins at dawn, not sunrise. 
The dawn service is called «rma, a Sanskrit word for dawn, or aluyama, the Sinhalese 
word for the same. й 


The day service is called davalpijüva and takes place nine. Sinhalese hours after 
sunrise. It is therefore called also namapäpäjara, nine hours’ worship. The Sinhalese 
hour is twenty-four minutes, and nine of them make three hane and thirty-six 
minutes according to our reckoning. That Would put the day service about nine, but 
in practice it is nearer nine-thirty. The evening Service, huvusapajava, is sup зб 
take place at sunset; in practico the introduetory drumming be ing aboat twenty 
minutes past six, which is about sunset Бу Ceylon time. تن‎ 

With these hours compare the account iven by Jatake 26 nr > 
Anathapindika’s benefactions to the Buddha а his i а ў: wi oy i pe 
at Jetavana he went daily io the three great ministrations : Leak е Teacher 
after breakfast, once in the evening. There were also other interm, 
Dawn Service 

About half-past five in the morning the drummers who h 
get ready. One gives a few beats on the kettledrum, then 
a steady beat consisting of one on the slack kettledrum 
quick and unequal time, followed by three slower and ели 
the drum, somewhat like this : 


T МАГРАТ 
8-2 
р 


t once at dawn, once 
ediate ministrations. 


avo slept in the temple 
after a pause there begins 
nine on the taut one in 
al beats with tho stick on 
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the clarinet joining in, apparently at its own sweet will. The drummers are, to our 
minds, very casual, sitting down in the early morning, when it is cold, chewing betel, 
talking, and even indulging in such play as does not stop their drumming. This intro- 
ductory drumming is called aluyandure, dawn service. Temple drumming is spoken 
of as ‘an offering of sound? (&abdapüjava). 

The outer doors of the temple are usually opened before the drumming starts. 
Worshippers collect in the tomtoming hall, few in numbers at this service. 

The rhythm changes to a simultaneous roll when the priests, about а quarter to six, 
appear at the far end. Preceded by the torch-bearer and the steward carrying the 
keys about the level of his shoulders, and followed by the other lay assistants, they 
come along the east and the north verandah (I have seen them in rainy weather 
come the other way round). When they reach the fountain the drumming ceases. — 
The chank-blower pours water over their feet and they move on to the west door of 
the shrine. Here the torch-bearer leaves them, and goes on, followed by the lower 
floor chief and the third priest to the lower floor shrine. The door of the main shrine 
is opened and the procession goes upstairs, but the public is shut out. The priests 
adjust their robes in the raanner shown in Plate 27, with one garment hanging in front 
and behind over the shoulder and the other round the waist. No one is allowed 
‘inside the sanctuary without a waistband, and I have seen a priest refused admittance 
because he had nothing tied round his waist. 

As soon as the second antechamber is opened the big bell-is rung three times, 
The drumming then resumes, but on a different rhythm: some five on the kettle- 
drum, the cylindrical drum then joining with six, thus J | NJ |) |J. The 
Priest bows with joined hands to the sanctuary, opens the door and enters. (In 
entering the shrine care should be taken not to tread on the threshold. Most worship- 
ts step over the threshold of the second antechamber as well, but I have seen some 
4 foot on it.) The priest makes obeisance, kneeling, and lights the lamps, then 
Bow out and washes his hands. The rule is that if he touches anything such as the 

ies skin, the broom, or the spittoon, he must wash his hands before he touches 

offerings, The flowers and the betel left after the previous evening service on the 

Ë ۳ not removed but a cloth is spread on the altar. The door of the sanctuary 

or tepa ща the priests get ready the objects offered in the first part of the service 

= pa was shown them all arranged and ready to be offered: from right to left 

golden sie three robes, the fan, the fly-whisk, two gold kendi, together with one 
Я so (usalana) like our finger-bowls, the camphor lamp, and the spittoon. 

Y one ing an the lower floor shrine is the same. At an ordinary service there is 

53 a md that of base metal. 

open ie is ready the priest holds out the large golden kendi through the 

bigbellia ог, and the pingo-bearer or another fills it with water from a large round 

Way, obe pot of the kind called kotala, then the small one is filled in the same 

Я ان‎ is for washing, the other for drinking. 
ng then begins. I shall describe the manner of carrying it out at the 


Shri 5 і 
Пе, as the ritual there is the same as at the upper shrine, and I was allowed 
D2 


е 


lower 
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to watch it behind the curtain, whereas no one is allowed to look into the upper 
sanctuary during this ministration. 

The priest stands between the curtain and the octagonal altar and prays with 
hands joined to the level of his face and sometimes raised to his forehead. He first 
mutters the three introductory stanzas, the first of which is stated to be in the arya 
metre: 

11 Ye dhammå hetuppabhava 
Tesan hetu Lathagato aha, 
Тезат ca yo nirodho 
Evar vidi maha samano. 

2. Titthante nibbute сарі 
Same се sumam phalam : 
Cetopanidhihetühi 
Satta gacchanti suggatim. 

8. Таоша, Bhagavà, loke 
Tittheyya tava såsanm, 
Tava thatväna ganhätu 
Püjam lokinukampaya. 

1. ‘Of courses that have their root in causes, the Messiah has told the cause; and 
how to suppress them the great Sage is likewise the expounder.’ 

2. ‘Whether he abides or is extinguished, if the intention is the same the fruit is 
the same : creatures advance to bliss by what promotes a concentrated will. 

8. *So long, O Blessed One, as thy religion stands in the world, 
receive worship in compassion for the world." 

The priest, still facing the Tooth, holds up the kendi, puts it down, joins hands in 
prayer, takes the Kendi up again and presents it with the left hand, applying his right 
hand flat against it with the fingers pointing up. This is the manner of offering 
vessels of water and oil throughout the ritual. The stanza is one that does not occur 


in the Malvatte MS., but was given by the Rey. Dhammapäla.! Like all the following 
stanzas it is stated to be іп anustubh metre: 


8a. Muda са talune пайа, 
Jälacitte sulakkhane 
Sabhåvaparisuddhena 
Sodhetu karapallave. 
‘Lord, may it cleanse Thy soft tender buds of hands vari 
pattern, beautifully marked, naturally pure.” 


may it abiding 


egated with network of 


1 The numbers indicate the order in the MS. from the Malvatte Librar i Å 3 
The Priest of the Pallemalle, the Rev. Ambuvangala Dhammapala, vers Kan an وی و‎ зорі 

2 I went into the order and place of the stanzas with the officiating priest of M. i Ei pe a е 3 
Buddharakkhita. I found it difficult, however, to get definite and certain informa б vatte, Rev. сера 
stanzas of which the place is not indicated Бу their contents. The Rev. Dhamma, D JORD ne 
stanzas came readily when he performed the ritual, but were difficult to Нд ыу la 50) ained a 
it. When trying to place.a stanza he actually recapitulated the actions with his ha à e i tha 
subsequently sent us, however, proved most useful in confirming our evidence, though m Å not зэв ete. 
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hen takes up the toothstiek, waves it up and down three times, and presents 


Hei 
it, saying 


9 Någalatådantakattham 
Апоіайодавалії yathä 
Patiganhåtu Bhagava 
Dantaponodukam imar. 

‘May the Blessed One receive the toothstick and water, as if it were a toothstick 

of betel vine with the waters of Anotatta,’ ! 

He then throws away the toothstiek into the spittoon and lays the handle on the 

altar. He again pours water three times into the spittoon. It appears to be here that 
tho following stanza is used :* 3 
8. Bhadan? Ananda его! va 
| Suddhakappena värinä 
ХМайарауйт aham Sükya- 

| Рипдатаит lokasotthiyä. 

| ‘Like the Blessed Father Ananda let me wash with pure water the Sakyan bull 

| for the salvation of the world.’ 

The priest picks up ono of the diminutive towels described in the last chapter. 
| He places it horizontally between the fingers of his hands joined in prayer, as he faces 
| the Tooth, takes it between thumb and forefinger and waves it up and down three 

times, puts it flat between the palms of the joined hands, puts it down, and goes through 


the same performance with a second one. As far as I ean make out the stanza for the 


first 183; 
10. Dhavantå saradabbha "va, 
Upu ripa pari ”nduna 
Visuddhavasusa tuyhasi 
Karomi тийдарийсЛатат. 
‘Like the fleeting autumn clouds above, below, round the moon, I perform for thee 


the wiping of the face with a clean towel.’ 
The stanza for the second is apparently 
7. Tanusetu ۵ 
Patuvåsasugandhinå 
Kuromi Munino gutte 


i ANahàünodakapuichuntan. 
With a thin white cloth scented with clothes-perfume І perform оп the Sage’s 


bod Я 
У the wiping off the bathing water.’ 


1 
Ы of the seven great my Fala, T. 882, 
1 а ey Buddha as cleaning his teeth with betel 1 
ү. Dhammapala places this stanza third at the second offerin, 


the tool 
thsti å 
[ hstiek. The Rev. Buddharakkita told us it was not used at the dawn service, 


Ourse that a; 
Е differe iti i 
3 nt traditions have arisen. i 
Pallemale priest omits this in his written list and verbal account. The Rev. Buddharakkita 
те 7, 


thical lakes (Spence Hardy, Manual of Buddhism, p. 17). 
1 vine and water of Anotatta. 
g of water, but he has omitted 


It is possible of 


` The 
Duta it befo; 


b 
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He then offers the three robes. To do this he does not touch them, but merely 
repeats the stanza, 
ll. Koseyyakasijatena 
Kumkumarattakantina 
Ticivarena Bhagavantair 
Acohädemi Tathagatan. 
“With the triple robe originating from the silken Benares, beautiful with saffron 
tint 1 clothe the Blessed Messiah.’ 
He then again pours out water into the spittoon for the washing of the feet. This 
time the spittoon must be emptied. The stanza is z 
18. Sabbakaravaropetu- 
Cakkalakkhanamanditaii, 
Natha, dhovami pade te, 
Devabrahmabhivandite. 
‘Lord, I wash Thee! adorned with the mark of the wheel furnished with all 
manner of excellent things, thy feet worshipped by gods and brahmas.' 
Then comes the ‘ offering of the seat’ (азапаріїбої), for one sits down after washing 
the feet. In the lower floor shrine the seat is the octagonal table. The words are 
12. Nänämanisuvannehi і 
Khacitaxm сағи bhasurai 
Mahåraham idam sadhu 
Åsanam demi Sutthuno. 
‘I give to the Teacher this beautiful, shining, precious, 
gold and various gems.’ 
He then picks up the fan and waves it u 
18. Vandanamanasukkaru- 
Bhåjanam Sákyapungavam 
Manuññapuvanaggāhi 
Vijanena са pūjaye. 
‘Let me honour with a sweet wind-producin 
worship, honour, and service.’ 

He then replaces the fan in its cover and picks up the fly-whisk and waves it in | 
the same manner, saying, ۱ 
19. Tilokatilakarn Buddhan 

Siddham suddhagunakaran 
Mahürahena sugatan 
Piijake camarena "Май. 
‘Let me honour the ornament of the three worlds, 
cessful Blessed Buddha, with a precious fly-whisk.' 
He puts it back into its cover and holding up the little bell 
seven times, with the following stanza : 


1 Both the Malvatte MS. and the Rev. Dhammapala's list rend tho accusative singular in the second 
line. The grammar of these stanzas is not good. | 


excellent seat, inlaid with 


р and down three times, saying, 


g fan the Sakyan bull, receptacle of 


mine of pure virtues, the suc- 


(minipajara) rings it 


j h 
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90. Ganthdravinukarenc 
Sarena madhurena vi, 
Yann dammar desuyt Sattha, 
Tassa ghanthayä päjaye. 
‘Let me worship with the Бей об the Law which the Teacher expounded with 


a sweet voice like the sound of a bell.’ 
All these objects are then wrapped up and taken away into the next room. 
The priest then lights the camphor lamp (kapurupuhanpäjäva), saying, 
17. Ghanasarappadittena = 
Drpena tamadhaansina 
Тааран Sambuddhai 
Pigayümi tamonudam. 
‘I worship the Supreme Buddha, lamp of the three 
with the lamp kindled with camphor and destructive of darkness.’ 
Next he takes the cover off the спр in which the sandalwood water is kept, dips 
a temple flower into it and thus sprinkles the altar, saying, 
14. Sugandhikayavadanam 
Anantagunagandhino 
Sugandhina hanı gandhenu 
Ер : Püjayami- Tathagatham. 
. ~ honour with fragrant scent the fragrant body and mouth of him who 18 fragrant 
with boundless merit.’ 3 
Miss ik then takes the camphor and the scented water inside. ` That part ої the 
ds. Es is called {буйра is now over. He kneels down, then goes to wash his 
The bi es empties out the spittoon ; no one else may except the priest. 
нех i s rings threo times; there is а simultaneous roll of drum and kettle- 
е drumming ceases. 2 
the МА s his hands the priest receives a golden tray of flowers left over from 
appointed Ra for there is at this service no malmuré, or flowers, supplied by the 
These are presented with the words, 
15. Vannagandhagunopetari 
Etam kusumasantatir 
Püjayami Munindassa 
E t me off Biripádasaroruhe. 
the lotus er this chain of flowers endowed with excellence of colour and scent on 


t å 
© glorious feet of the King of Sages.’ 


е san, 

"+ ind bua is opened and the worshippers are admitted to come into the 

varie д же. o make offerings. This interlude is called malpajava or ‘ offering 

пай Нанси ring flowers, chiefly temple flowers. I have seen a man bring 
Rae” Worship uilt up into the shape of а tope. 

t ho lees hand their wicker trays to the steward, who hands them to the 

"пай, empties them on the altar and returns the empty trays. The priest 


е в 
З them direct from the hands of the worshippers. Such a tray is 


worlds, repeller of darkness, 


ойлы خر‎ с „С асы. 
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called malvattiya, flower tray. Worshippers also bring candles, and put coins, usual] 

cent pieces, on the threshold. Some bring their babies and lay them down before the 
sanctuary. I have seen the steward take such a baby and put it down inside the 
sanctuary. The mothers redeem the children by giving money, it may be five cents, 
five rupees, fifty rupees, according to their means, The children are mostly under 
a year of age. This is done as a protection against disease. 

All offerings are made with both hands, which is the respectful way. Тһе priest 
usually receives them-with one. 

After handing in their offerings the worshippers kneel down in worship, then retire 
by the side door. 

While the töväva was proceeding the pingo-bearer had gone to the kitchen to fetch 
the food. He returns at the end carrying the pingo, while the storekeeper carries in 
his hands a dish covered with a cloth, They follow the same route the priests followed. 
As soon as they appéar at the far end the drum and the-kettledrums give a roll accom- 
panied by the clarinet until he has entered the Shrine. They then settle down to 
a steady beat, three or four on the kettledrums, followed by six on the drum, thus 
J ІХ SIS N] J, then later 

То EP 

8. с 

D. 4 4 
The drumming continues till the end of the offering of food. 

The pingo-bearer takes his load into the i 
provided by the temple into bowls, silver and gi 
of food. Most of them take it to the kitchen, 
or three bowls and empty the rest on the tabl 
to the second antechamber, where they hand 
is ready it is placed on the table in the outer pantry, 

The door between the two antechambers is 
turned out of the second one, though a few 
door is also closed and the curtains drawn, 


closed, and most of the worshippers are 
are allowed to remain. - The sanctuary 
The offering of food (üharapüjáva) begins. 


d, but are covered with a cloth, on which 
the dishes are placed. First, the kendi are put out on the table. One kendi 3 held out 


through the half-open door and filled. The goblet is also set on thé altar. The kendi is 
presented, and tho water poured three times into the goblet: Ts. ja the dakyinodake 
or ‘auspicious water ’, for according to Sinhalese custom if you ask a цій юнага you 
offer him a glass of water, with which he washes his mouth and hands. The stanza is 
4. Anantaiiiino vimalo - 
Dakkhineyyo gunükaro 
Patiganhatu Bhagavå 
Dakkhinodakam uttamam. 
‘Let the Blessed One, omniscient, free from stains, won 


merit, receive the excellent donation water. 
1 Op. Jataka, T. 118. 


thy of offerings, mine of 
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then empties the goblet into the spittoon, and again pours water three 
goblet and leaves it. This is drinking-water. 
The storekeeper brings bowls of rice, four in all, silver and gold, amounting to 
res! of rice. They are handed to the steward through the half-open 
Jaces them on the table. There follow five flat dishes called mande, one 
11 bowls containing curry, and one large bowl. Every bowl and dish 
is covered with a coloured cloth. The worshippers try and touch the dishes as these 
go past, and in doing so say, ‘Sadhu’, that is ‘excellent’. Sometimes a dish is held out 
for them to touch. The above dishes conclude the food offerings provided by the temple. 
The private offerings of food brought by the worshippers are next handed in. Some- 
times favoured worshippers are allowed to walk right into the sanctuary, but not to place 
the food on the table. When all the food has gone in the steward comes out, leaving the 
priests within. At this point the bell is rung and ће drummers change their rhythm. 
One of the priests comes out and waits outside, not necessarily the junior.. The 
reason given is that there is not enough work for two. The priest within uncovers 
the bowls and trays. He just prays in front of them standing. 
The formula for drinking-water is, 
26. Sugundhun зишат. kappam 
Pasannam madhuram subhani 
Päntyam-etam Bhagava 
Patiganhatu näyako. 
‘Let the reverend leader receive this drink, fragrant, cool, suitable, sweet, fair.'* 
ded Lis food to be offered is the gruel (in Sinhalese Rida, hañbu, уйди), with 
, 


The priest 
times into the 


fifteen measu 
door and he p 
bearing four sma 


22. Adhivåsetu no bhante* 
Тейт рагікарріцаій, 
Anukampuin чрайауа 
3 Patiganhatum uttaman. 
is eae venerable Sir in his excellent compassion endure to receive the gruel that 
Fork curry, and sweetmeats the formulae Nos. 24, 25, and 23 are identical 
ЦЭ exeept that the words bhojanarh, food, vyafjanam, curry, khajjakan, 
ей к are substituted, as the case may be, for taralar, gruel. 
Buddha t € priest makes ‘obeisance, kneeling on the praying skin, and invites the 
9 partake of the offerings in the following terms : 
27. Nivedayami Sambuddhuri 
Vitaragam Mahanunin ; 
Nimantayamå sugatar 
Ч invite t) Lokujetthum naråsubham. 
the hag a he Supreme Buddha, the great Teacher, free from passion, I convene 
Po ight to the bushel. 2 The Rev. Buddharakkita puts this after 23. 


һа, 
"le und the third person, seo D. T. 179. 
E 


WOCHE و و‎ MP AK Ta | 
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The priest then comes out and waits a short time. - During the interval the 
Buddha is supposed to partake. After washing his hands the priest goes in again 
and pours water from Ше kendi three times into the spittoon, using the stanza 84 
mudaca, if I understand aright. He then empties the goblet into the Spittoon and 
waves a little square piece of white cloth up and down to wipe the mouth. The offering 
of food is over and the dishes-are removed. Tho food will be thrown away or given 
to beggars: Temple drummers come іо the pantry and remove what they require. 
Respectable people will not take the food : it would be а sin. 

When the offering of food takes place the big bell is sounded. three times and the 
clarinet player : takes the tomtom, goes and stands in front of the shrine, facing 
it, and beats his tomtom, first to the accompaniment of the drums, then in a long 
solo. This is called тайдиі beré, auspicious tomtom. - At the conclusion he joins 
hands in worship. “А short roll on the drums winds up the drumming : this is called 
ålattibåma. : 

In the shrine the cloth that covers -the flowers is taken off, the betel dish is 

= placed in the centre, the priest uncovers it, and joining hands says, 
28. Nagavallidalapetan 
Cunnapagasamåyutar 
Tämbälam patiganhatu 
Sakappüram idam jino. 

‘Let the Conqueror receive this betel-mixturé provided with leaves of the betel 
creeper, combined with lime and areca together with camphor.’ This. offering is 
called dàhatpàjava, offering of betel-mixture. 

He then covers up the dish again, and makes a second offering of flowers, with tho 
words : 

29. Paticcha,' Bhagava таа, 
Pupphanjalim Заал, mama 
Padumuppalakalhüra- 
Vassikisumanadikun: 

‘Receive here, Blessed Lord, my offering of flowers, 
white, jasmine, and so forth.’ 

The doors are then again thrown open to admit the Worshippers to а public 
offering of flowers. 

After a time the chank-blower brings candles and a torch of the usual type, but 
in this case called dummalakabala, that is ‘smoke flower cup’, and hands them to the 
priest for the ‘offering of smoke’. The incense is a kind of gum from the hal treo 
and is kept in a casket called dummalakarajfduva. The altar and walls are fumigated 
with it, The words are: 

16. Gandhasambhavayuttena 
Dhiipentthamnr sugandhinå 
Pijaye püjanzyan tai 
Pajabhajanam ийатат. 

۱ Both lists paticea. 


ши 


lotuses pink, blue, and 
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«| worship with fragrant smoke-endowed with the essence of smell, this excellent 


receptacle of worship. : 

When it is over the priests sweep the floor, then knoel on the praying skin, 

Em 80. Kayenu vaca ciltena 
Pamädena maya katur 
Accayam khama me bhante 
Війгірайва Tathagata. 

‘Forgive me, venerable World-Sage, Blessed One, the sins I have committed 
with body, word, thought, by carelessness.’ 

Then 

81. Devo vassatu külena 
Sassasumpattihetu ca ; 

Pito bhavatu loko ca ; 
Raja bhavatu dhammiko. 

39. Akasattha ca bhummattha 
Deva пада mahiddhika 
Фиййат tai anumoditva 
Cira rakkhantu lokasasanuiv. 

‘Let the god rain in due time who promotes the welfare of crops; and let the 
world rejoice, and let the king be just.’ 

‘Let the gods and cobras of great potency who dwell in heaven and dwell on 
earth approve this act of merit and long preserve the faith of the world.’ 

They then draw the inner curtain and retire backwards. The steward looks in, 
closes the door, and worships with joined hands. When the door is closed the bell 
is rung once as a signal to close the lower floor shrine. 

They all go downstairs, the priest in charge going last with the keys to see that 
all is in order. Below they meet the third priest. When the doors have been 
locked they retire to the dwelling quarters, and go to bathe. 


Duy Service 
The day service is not preceded by any drumming. 5 
There is по torch-bearer, only the steward carrying the keys goes before the priests. 
š "s Sanctuary is swept and the flowers are removed from the altar, which is then 
led with ordinary water to clean it. 
ыны ін no tevav, that is no offering of robes, fan, and the rest. First, the 
өш ke. ie little tray of flowers provided by the temple tenant is emptied on a round 
sive: б ver or gold held out by the priest. This is the first offering. Then-a round 
Tay covered with flowers is handed in. 
The manner in which this first offering is made was witnessed in the lower floor. 
tables hips removed all the flowers left from tho dawn service, and swept the 
h а broom. The шад was brought in by a littlo drummer. The priest 


Б... zm 
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without drawing the curtain sprinkled water on the tables, 


then on the flowers of 
the пийтите. 


The drumming begins as soon as the pingo-bearer appears. The worshippers are 
admitted for the offering of flowers. There is a larger attendance than at dawn, 
so that this part takes longer. On certain days, as on the first day that is auspicious 
for travelling in the Sinhalese year,’ the courtyard is packed with people. The time 
allowed for these private offerings is limited, however, by the rule that the priests 


must have their food before noon. The doors are therefore closed again for the 
* offering of food”. 


At this service the temple provides seven bowls of rice. There are Six trays 


(тапа?) of sweets and curries, Formerly there were thirty ; now they only have 


thirty on special occasions. One day I counted eight curries besides different kinds 
ої sweetmeats. There is no gruel. 


First, the priests 
obeisance, and as th 
hands. The food is then handed і 


then they make 
and wash their 
in and the tooth-stick is laid on the table, At this 
When he goes in again the priest pours water 
ours water into the spittoon, and empties the 
manner. He then removes the dishes and offers 


Evening Service 

The evening service is preceded by drumming for half an hour or so. This is called 

hamda durc. The priests are not preceded by the torch-bearer. After their entrance 
there is no drumming till the 


pingo-bearer appears, The ici takes 
place then, that is at the end of the tà dne еи 


väva, instead of the offering of food. 
le eleared of flowers, 


The drinks consist of the juice of oranges, sugar-ca; 
я N : г: ht 
in shops, lemonade, ginger-beer, anything except strong di a ае ан 
make an offering of * the eight kinds of drinks’ 227277 + “ceasionally 
First the storekeeper brings water in а metal pot ang d Ч 
This water is called bolapan. fills two. small goblets. 
The offering of drinks is made in the sam as th 3 
in small cups, bowls containing drinks, small trays oj © offering of food: water 


f honey, ghee, sugar, jaggery, 
' In 1927, April 22nd. The Now Year was April 12th/18th 
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bowl or tray covered with a cloth, are handed in. The temple offerings are 


followed by private offerings. 
Tho formula is the same as for food except that the second line begins with 
The metre, as tho priest observes, is not correct. The proper 


араай. 
meaning of дйапарассауа із medicine. The priest who has remained inside comes 
out and waits while the Buddha is supposed to partake. Then they go in again 
and hand out the drinks. The handing out is called bihågånima. The steward 
empties out the spittoon. Then comes the offering of betel. Then the worshippers 
are again allowed to offer flowers. Three bells mark the end. The drums beat 
a little longer, then cease. 
The offering of drinks is repeated with drumming a second time in the main 
shrine, but not in the lower shrine. The reason is that оп опе occasion Kirtti Srî 
was not able to be there in time, so when he arrived he ordered that a second 
offering should be held. Since then it has been the custom at the Temple of the 
Tooth, but not elsewhere. The only difference I noted in the second offering may be 
accidental: only one gold vessel was filled with water. ‘There is an offering of betel 
because this does not come under the rule known as vikülabhojana, which prohibits 


food after noon. 

Then comes an offering of 
the shrine and the pingo-bearer th 
ging as regards time, and admit be 
up to the last minute. 

ы doors of the sanctuary and of the second antechamber are closed for the 
This ng of incense. Then the chank-blower plows the chank outside the upper floor. 
Биеэ called alattibäma, lowering of the waved light. Immediately the tomtoming 
roll HI Incense is burnt and the bell is rung three times. Then there is a short 
eli ii This marks the end of the ‘work’. The sanctuary opens, the priests 
ris emselves, put out the light, sprinkle sandalwood-water, and retire back" 
هه‎ are left on the altar till morning. The steward puts out the lights in the 
Perron, an ne and all go down, closing the doors. The three priests meet on the 
and a Хонг, there while the steward locks the doors. The doors are ары 

1 given Ea made to the priests that the locks have been inspected өші i as 
в ton As to the watchers. The steward wraps UP the keys in the cloth. — 
the so ch-bearer picks up his torch and leads the way across the courtyard on 


uth si 
side to the dwelling quarters. 


. “ho Ке : 
him to وه‎ are with the sergeant and 


flowers by the worshippers. Then the steward sweeps 
o antechamber. The authorities are very easy- 
lated worshippers after the sweeping has begun, 


the watchers cannot go out unless they get 


Wednesday Day Service 


bathe before е 
man is appoint 


he whole of 


the day service and clean the 
ed for the purpose. 


On W 
e 

dnesday mornings the priests 

the week by the 


tem 
ple ү, 
еза 
N нанач nd everything with water. No special 
BEA a on tho Wednesday for ti 


ч 
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In the kitchen they prepare the ingredients for a mixture called Wt, Whig 


people apply to their hair and then bathe. For this purpose they place in a boy], 
shaped like a finger-bow], leaves of water-lily (сайраша), some flour (pili), shoe Hower 
(valukola), myrobolan (nelli), and slices of lime. 


This howl is placed on a large silver 
tray, together with a bowl, shaped like a begging bowl, containing sand 


alwood and 
water, and the piece of sandalwood from which the sandalwood paste is prepared, 
The tray is covered with a cloth. 


The Wednesday day servico is on account of the offe: 
nänumuramangallaya or ‘periodic nånu festival’. 
- The drummers turn 
more tidy than usual. 


ring. of the "hu, called 


out in force; there may be as many as six, but they are uot 


Here the * auspicious’ tom; 
а rapid beat in front of the 
drumming to the north side, 
on the east and on tho sou 
in front of the shrine, 


They stop, y, h mers resume with 

ор, bow with joi 1 
where they stand and Joined hands, and walk off 
th sides. Thus they 


4. Siniddhagattui sumukham 
Lokujettham. naråsabhun 
Pasunnasurabhiggandha- 
Telena bhyañjayām абат. 
‘Let me anoint with pure, fragrant oil the bull 
smooth limbs and fair face.’ 
He then offers u 
right hand flat арай 


among men, best in the world, of 
й 


р the nånu by holding the bowl in t| 


he left hand 
nst it in the usual manner, saying, 


; and Placing the 
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p, Suvannavanne vucire 
Jananettarasayane 
Karomi munino gatte 
Gandhimalakalepunan. 


go's golden-coloured resplendent body that conveys sweetness to the 
I perform the anointing with fragrant myrobolan.” 
d over the mirror so as to flow into the spittoon. 

He next offers water and pours it over the mirror, He then again pours water. 
The first is the pouring of hot water, with stanza No. 8 Bhadan? Ananda, Then 


follows tho scented water with the stanza, 
6.  Darissivitasuddhena 
Suvamakalasambune 
Sugandharasamissenä- 
Bhisekan munino kare. 
‘Let me anoint tho Sage’s head ۳ 
dean, mixed with sweet savours.' 
Next is offered one head towel 
Malvatte MS. : 
бл. Tilokutilakam зві мит, 
Lokalokadiväkaram 
Karomi sirase tuyhara 
| Patenodakapuhehanarn. 
Е perform оп Ње head with а cloth 
ment of the three worlds, excellent maker o 
27 is followed by a second towel, with No. 
ding. 
Sag follows the ordinary (vara as celebrated at the dawn 
and he йн, begins with the pouring of water that follows 
M و‎ further towels. j š e 
i this time the two old women called alattiammä, dressed in white, with incense 
ее а hands, have been waiting in the dah. They come and 
177 лан door of the sanctuary, and the curtain 1P 
; for no one is allowed to see, except the priests 


Will 
Å У the old women h 
Tt is said that 


«ба the За 
yes of the people 
Jt is then pouret 


ith the waters of a golden pitcher, strained 


(sirasatotamättuva) with a stanza not in the 


the wiping away of the water for thee, 


f daylight for the world.’ . 
7 tamuseta. Then the priest prays 


service except that he 
the tooth-stick, 


0 
ag М ll апу one, However, the manager says the old 3 
thai Ло lighted candles and wave them horizontally in 2 circle. tha 
d to be in imitation of the kings 


women are old. 
The rest of the 


noa. OOP is then th ی‎ 
Шар rown open бо the worshippers: дын И ndn 
“а, Ў day service, except that the singers resume their singing all а d» 
chant the final salutation vs 
i 


of f‏ 8 رن 
ht At the end they pauso and‏ $ 
Чер, anation the king after dinner used to lie down an‏ 


2 each? 


' Th 
9 grammar is very faulty. 
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Sundays and Quarter-Moon Days 


The services on these days are as on ordinary days, but the external pomp 
presents the following peculiarities. 

The singers sing at the Sunday evening service during the offering of drink. On 
quarter-moon days they sing at the service preceding and following the time of the 
full moon. Thus I was told that if the full moon was at 11 p.m., they would sing at 
the evening service of that day and again at the day service on the next day. To 
my own observation they sang at the evening service on one day, but they did not 
sing next dawn or day service. I was told they would sing in the evening, but they 
did not. 


On the Sunday evening, which happened to be also a quarter-moon day, I noted 
the following peculiarities : 

The tomtom played a long time before the service, then the drums and clarinets 
carried on as usual, till the entry of the priests, who came without torch-bearer. 
After the drumming that marks the arrival of the pingo-bearer the auspicious tomtom 
took place. The singers then began. The tomtom was followed by a roll of the 
drums, which then settled down into the ordinary drumming. Then the chank was 
blown twice, followed by a roll of drums, which ceased a little after the ringing 
of three bells. 

When the offering of drinks took place, the drummers stood in front of the shrine, 
joined hands and bowed, then gave a roll, stopped and bowed, then went round the 
shrine in the manner described for the Wednesday day service. After an interval 
they began drumming for the second offering of drinks, but without walking round. 
At the end of the offering both drums and singers ceased. 

Next day at the day service after the auspicious tomtom, the drummers walked 
three times round, but without stopping except in front of the shrine. 

There is no deasil drumming on Sundays that are not quarter-moon days. 

For the evening service at quarter moon they provide ghee, 


honey, ginger, ginger 
juice, and unfermented toddy. 


Lower Floor 


The service in the lower floor is simultaneous with the one in the main sanctuary 
and is governed by the big bell. It is the same except for greater simplicity. The 
utensils are not costly. There is only one assistant as there is only one bowl of rice, 
and one tray, and in the evening only drinking-water. He brings the food in by hand. 
There is only опе kengi. The aluttiamma do not officiate at the lower shrine. The 
offerings are conducted on the altar, but the priest goes inside the glass partition for 
the offering of incense, and for the kneeling obeisance. 


! póya, Р. uposutha. 
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Private Observances 


Pilgrims who come to the temple frequently buy рогі, that is rice burst by soaking 
in water, then heating in a dry pot, and throw it to the fishes at the steps near the 
temple. There is merit in being kind to animals. 

They visit the Oriental Library in the Octagon and there worship the Tripitaka. 

They walk, as usual, in single file to the shrine, carrying their offerings in both 
hands. Small objects, like sprigs of areca blossom, are held with the tips up between 
their hands joined in prayer. These sprigs and all flowers are laid on the altar with 
the tip pointing to the object of worship. 


Gift to the Priesthood 


offering by some donors (dayaka) to the priests was intercalated 
ffering of food. It is no part of the service. І shall only 
ld on the spot, as I' have not made further inquiries. 

заты dana, or *gift to the priesthood’. This one 
known as Buddhapamukhassa bikkhusaighassa, ‘to the 
ead’. . For this offering at least five monks 
must be present, presumably to represent the Buddha and the ‘monks of the four 
quarters’ so often mentioned in inseriptions.' On this occasion eight monks came 
from Asgiriya, whieh was then in charge of the temple, and one of them led the 


One Wednesday an 
in the day service after the o 
describe what I saw, or was to 
Such a presentation is called 
was of the biggest kind, the one 
Order of Monks with Buddha at their h 


ceremony. 

The door of the antechamber was opened to admit the food wrapped in a white 
cloth. A mat was spread from that door to the door of the sanctum. The offering, 
consisting of sweets, fruits, burst rice, &c., was laid on the mat and on the threshold. 
The monks sat down on either side. Then the donors sat down facing the sanctum 
and recited the Gloria? to which all replied ‘Sadhu’ (well). Then the leading priest 
holding a fan before his face recited the ereed? and the five commandments, the 
people responding. Аф the end all said ‘Sadhu’. Then the laymen sang the Gloria. 
The leading priest then recited some formula (väkya) , and all replied " Sadhu’. Then 
another priest joining his hands and looking towards the shrine recited the Gloria and 
other formulae. After this all the monks, led off by their chief, sang a formula 
offering merit to the donors. This was followed by a long discourse or reéitation in 
Sinlialese by the leading priest, at the conclusion of which the people said ‘Sadhu’, 


then all rose, and the offerings were removed. 
2 Namo tassa Bhagavato: Honour to the Blessed One. 


1 
C. J. Sc, G, I, р. 106: o refuge in the Buddha. 
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CHAPTER VI 
TEMPLE REGULATIONS, ABOUT ло. 0 


p following: rules drawn up by Parakrama Bahu IV are given at the end of th 
даш sirita, p. 56 of the Colombo edition.’ : 
) No one except those who la; i 
у out the couches? may go in by the third gold 
a of the perfumed chamber * of the three doors of the house of the Tooth relie. 5 
: (2) No one else except the elders of the Church, the King, those who enter the 
crown room, those who look after the house of the Tooth-relic, and those versed 


in ges Doctrine may go in by the second golden door. 
(3) The company of ministers may go in by the third golden door. 
len door and worship. 


(4) Any other spectator * may stand outside the gold 
(5) When offerings’ are brought they should be brought to the accompaniment of 


such pomp as sky canopies, head-dresses,” а veil over the mouth, зайрайса and 
vaddåru drums," trumpets, drums, and so forth, and оп a festival day with the white 


parasol and the great ceremonial. 
(6) When the vessels are brought for presentation every one should remain 


standing. 
(7) When the food is brought the cooks should have a veil over the mouth, get the 
the spittoon 13 water, remove the spittoon, spread a 


tooth-stick water strained,” pour 
cloth. . . . , arrange the row of dishes, offer the rice, and complete the offering 


with the ceremonial within eight (Sinhalese hours).!^ 
1 The translation is by Mr. Paranavitane and was revised by myself. 


Mr. Paranavitane’s work. 
2 уйп: Thüp. B. (p. 166) translates by yahana, the sayana of the Thap. Р. (p. 65)- 
referred to are doubtless the altars. Couches and seats are not clearly distinguished (С. J. So, 
3 Ranba, Pali baha, door-post. 
+ Ср. Jat. І. 92 сі passim. Presumably the upper floor, 
5 Ср. Thüp. Р. Р. 21: makutabandhanasaikhata sisappasadhanamañgalasala, 
binding where the festival of the adorning of the head is held’. Also p. 25. t 
6 акта kenekun. Dakinå is from Sanskrit dara. In Tamil tarsanam or tarusanam is the 
deity, &0.; а visit to a sacred shrine’. 
Ме, mehe is honorific for service, vada for presenting. & 
ré in aluyamdure. The Päpiliyana inscription speaks of saksinnam айий райо | 
chank, trumpet, о. (D. B. Jayatilaka, Katikavatsaiigara, Colombo, 1922). | 
aid with gold stars (cp. 178). | (eo | 


The notes are mostly 


The couches 
G, I, 119). 


the ‘sandalwood shed ’, is here meant. 
ав the crown 


* halls known 
| 
‘sight of | 


dhuraya, Г : 

9 Ahasviyan, P. akasavitäna. Jal. I. 57 deseribes a canopy inl: 
зо Mr. H. С. Р. Bell translates pratapapayi in the Mahasamandövale inscription as * hoad-dress | 
Antiquary, ТІ, ۰ 484). à FE ۱ 
n 25% ‘sakpatica із enumerated by Thap. S., р. 180, among kinds of drums along with the цана э | 
herefore to be also a musical instrument. | 


others. The vaddaru would seem t 
12 Reading parahavd for paharava, to strike, which does not give а неры 2) 
13 Vila: this word occurs in the Sinhalese ака, p. 268, where it correspon Чы to the Pali К. | 
spittoon (Р. Jat. І. 458). 
1 pasada, “в cloth spread on 
16 ‘Morava ; there is а noun morata, 
‘ a thing оп which to place pots’: taliy 


x » The long а, however, suggests а gerund. 
which to place pols’. "y changes ае so offen in Sinhalese. 


16 The subject appare! s 
Est to be understood 28 the subject. 
р 


the ground for distinguished persons to walk upon > 2, moans 
which in the Saddharmaratnavaliya (Colombo, 1925), Р. 66: aya о | 


а абата moravayak karavaya, ‘he caused to make а ? 
No verb mora ів known. ў e 
After the mouth. veil the priests ^ 


2 
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(8) The cloth and rice should be distributed among the servants and drummers.’ 
kings endowed with righteousness’ go to the Tooth-relic house 


(9) When great 
hip they should leave all their retinue outside, cleanse themselves, 


once a day for wors 

enter the house with devotion and respect, take a broom and sweep the house, wash 
their hands, offer * gold, flowers, &e., worship by meditating on the nine virtues of the 
Buddha, such as sainthood, make . obeisance, and take upon themselves the five 


commandments. 
(10) On every quarter-moon day a sabbath 5 bowl. of rice should be offered by the 


King. 

(11) The King’s minister: 
including the district 5 bowl. 

(12) A bowl of rice should be offered daily to the Lord Mahakagyapa® and the 


relic. 

(18) For every time a піти" service is prepared ° for the house of the Tooth-relic 
an assembly ° for the worship of Mahakaéyapa should be held twice а month;?? 

(14) When the King enters the palace (for the first time),” first the Tooth and the 
Bowl relics should be brought, should be protected by causing the priests to hold the 
protection 1: ceremony and by sprinkling protection: water, then he should enter after 
making an offering to tho Three Gems.'* 

(15) The monastic servants who are engaged in the guard of the Tooth-relic house, 
the acolytes," supervisors of the house, should attend with jackets 1° and mayilakattu."* 

r an auspicious constella- 


(16) Further, after purifying the Tooth-relic house unde 
h various kinds of silk eloth of varied hues, 


tion, setting up canopies, decorating witl : 
the King with the harem,” the ministers, the people of the city should for seven days 
hold an offering of rice, flowers, lamps, with great pomp. On the seventh day after 

е the city should in 


an offering of flowers, lamps, &c., has been made in the forenoon, 1 
the afternoon be decorated like the city of the and, in the presence of him who 


з should, according to their rank, one each day, offer rice, 


gods, 


1 viddat, 4 і وب‎ dance and sing too. 
, dancer, singer, actor. Drummers dan 5 e 
* dahama, Skt. ча raa. 3 рида, Skt. ЯТ ۰ 


4 
Pöya, 
- Pöya, P. uposatha, quarter-moon day. Presumably each governor in turn offered a bowl 


rch was discovered 
hipped at the 


b; 
У Porakrama Bahu II in Bentota in Pasyo 
р stent day, 
M numura, 1 n 
" Sanat, P. sunneti, S. hananavu, ananava, to knead, mix ? The literal meaning would be, * whenever 
ef atm is mixed’. Ср. D. I. 74. 
akkam, a Tami) L å 
x " Some MSS, ind ма * is better omitted. The sense seems to be that on папи days the offering to 
аһы, зай 2 ۳ 
yapa is doubled. - 
фа is the ЕА тари, ог ceremony of entering the мөс d. i imet time. The customs 
à цаст lics) are в . 
P aA ی‎ phe ората аселе dp Вай», the Doctrine, and the Order. 
нд i it root kalp). 
x ka, Sanskrit root Кар 
ц Кари, one who officiates at the temple of a вой (Р. kappa بر‎ Atoran, Sanskrit атафрита. 
f hend-dress. e d 


“Ца, 16 Probably some sort o! 
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- holds the office of president! in the Uttaromüla? and fit persons from the two 
families of Ganaväsi and Кій the casket in which it (the relic) abides should be 
brought forth from the perfumed chamber and placed on an auspicious couch on 
a chariot adorned in the variegated fashion. Two fit persons of the Ganaväsi and 
Kilirh families should mount the chariot to carry the casket. 

(17) An auspicious elephant bearing favourable marks should be yoked to the car, 
Monks of seemly conduct should follow the car in order, bearing protection 4 threads 
tied to the car and performing the protection rites. 

(18) The protection water should be sprinkled on the city from a silver pitcher by 
a suitable person of the Doranäväsi family. 

(19) On both sides of the car white parasols and fly-whisks should be waved. 

(20) The officials and drummers of the Tooth-relic house should walk beside and in 
front of the chariot. 

(21) After that the officials and drummers of the royal household should walk in 
attendance. 

(22) After that the company of ministers should walk, escorted by the fourfold 
army for protection. 

(23) After circumambulating the city in this fashion they should take it to the 
(King’s ?) house, then, in presence of the King, the one who has attained the presidency 
of the Uttaromüla, the two members of the Ganaväsi and Kilirn families, and the 
supervisors of the house, the seals of the casket should be broken, its Lordship the 
Tooth-relic should be taken out and shown by the president of the Uttaromila to 
the reverend priests, and then its Lordship the Tooth-relic should be placed in the 
King’s hands, and with feelings of devotion and worship and with great pomp of fly- 
whisks, white parasols, chanks, &c., with an escort of the president of the Uttaromäla, 
the reverend priests, the two families of Ganaväsi and Kilirh, the company of ministers, 
it should be displayed from a lofty place to the multitude. 

(24) To strangers it should be shown from afar under good guard. 

(25) Then it should be taken to the Tooth-relic house, and with the King standing 
in the middle they should place the Lord in the casket and seal it with the three seals, 
tatukassa, pämulpettiya, and gana.’ 

(26) Grace ° should be given to those who have brought offerings. 


1 Ayatün, Sanskrit arya запа. If so, it means the worthy, noble place. It may here refer to the 
principal monasteries, but may also be taken, as above, to refer to the senior office. М 

* Uturalumulu, Р. Uttaromila, was a monastery founded, according to the 2/14. 57. 20, by pe 
Manavamma (seventh or eighth century ?). It became the leading monastery in the Abhayagiri fraternity 
(this volume, p. 3). 

3 Кйіт from Kalinga, see р. 2. 4 Pirit. sh алал 

5 Tafukassa: meaning unknown. Påmulpeftiya in modern Sinhalese folk-lore means а royal jami уа 
chest. Pumul is doubtless Р. райатша, the sole of the feet, the King's feet being worshipped ; nil 
means box. А рйтшіре уа is therefore the box of the Royal Feet, which stand for the King. m 22222 
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enue and gifts should be taken to the Tooth-relic house under a guard. 


(27) Rev 
santly by seven or five monks, 


(28) Protection ceremonies should be held inces 
(29) In this manner worship should be carried out annually. 
(30) When rain does not fall the Tooth-relic should be worshipped in this manner. 


| 
| (81) When the Lord Mahakaéyapa is exhibited he should be exhibited at a suitable 


place after erecting an arch." 

(82) On the festival of the King’s birthday and the festival of the (New) Year 
a grant should be made to the Tooth-relic house. 

(88) At the (New) Year and the Kartika,? when presents are given to the King by 
the different office-bearers, presents should be offered to the Tooth-relic, afterwards 


presents should be given to the King. 

(84) If a dispute arises concerning the Too 
the King and the president of the Uttaromala should meet and decide ; 
left undecided, the priests? should meet and decide it. 

(85) Not even a kahapana coin from the Tooth-relic house 8 


th-relie house, ministers appointed by 
if anything is 


hould be taken to the 


King's house. 
(86) 1۶ anything is taken innocently,* the double should be returned within six 
months. 
e in fear of something should not be 


(87) Any one coming to the Tooth-relic hous 


molested. 
(88) Gifts should b 
and wicks from village 


lding grants of freeholds* in Ceylon, oil 


e given by those: ho! 
в from others monthly dues, poll tax, 


s holding service lands, 


daily 7 
1 Gopura. 2 October-November. з Mahasangana. 
4 ріне eka : the meaning is doubtful. Probably connected with sora, thief. 5 pamuna. 
ted by. government in lieu of payment for services. See Hayley, p. 249. 
divasad. Nothing is known about these dues. 


в a land п 
Фида» E Sanskrit másahiranye, Sirsak, 


CHAPTER VII 
EVOLUTION OF THE TEMPLE PLAN 


1 I suggested that the plan of the Temple 
the two platforms so characteristic of the 


etail this evolution, giving comparative plans, 


xamples, Nikavaratiya, a double 
a fused double platform. 


| form facing east and enclosed b 


addition of new buildings, 


duced a disorder characteristic of modern Low Country temples. 


Outside in front of the porch stands a Preaching hall. This Suggests that the 
squares or circles of stones lying in front of tho ‘Western Monasteries were the founda- 
tions of half-walls of mud belonging to preaching halls. At the back is an enormous 
bo-tree growing out of the usual triple plinth. Its age and position show it to have 
belonged to the original plan. 

The east platform of the shrine is called the mandapé or pavilion. The flo or is mud, 
cow-dunged. There are no walls. The priests say they sit there, and tomtoming is 
done there. When I visited the place, paddy was spread to dry. There is no upper 
floor. 

The back building is the 06107002, or * temple house’ 
is simply called a passage (yana para). This building has an upper floor. The ground 
floor has half-walls surmounted by lions couchant, and has a lean-to roof. It is empty 
save for a small square throne in the middle of the west side, and а heap of pots and 
a torch stand. 

The upper floor is all enclosed with a wooden wall, و‎ 
side leading nowhere, but only to let the light іп, 


Proper. The connecting passage 


xcept for a door on the eastern 


In the centre is a square room, 
1 Vol. I, pp. 9 and 148 ff, * i. e. the coast provinces ag opposed to the Kandyan. 


et. орат bd nn 
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which is the sanctuary, and contains one seated Buddha against the west wall, facing 
east, and a standing Buddha on either side. 

The dwelling quarters are on the north side, with the latrine behind them. 

If we look at the general plan of Dambadeniya we shall see that in the general 
disposition of the buildings it departs very widely from the simple symmetry of the 
Western Monasteries and Nikaväratiya. Like everywhere else in Ceylon, there is evi- 
dence of restorations and additions. The main idea remains, however: shrine facing 
east, enclosing wall, east porch in front of the shrine, preaching hall outside the east 
porch, north porch leading to the dwelling quarters. 

There is no need to describe the shrine, but only to note where it differs from 
Budumuttava. The pavilion has half-walls; the two platforms are fused along their 
whole breadth, but the buildings on them remain distinct and the passage between 
them remains narrow; the shrine has full walls below ; the ground floor contains 
statues arranged as on the upper floor at Nikaväratiya, and on the upper floor there is 
a standing Buddha against the west wall. 

When we compare these plans and those of the Western Monasteries with that of 
the Temple of the Tooth, we shall find the same general disposition, however it may be 
concealed at first by details: shrine in two parts, with main entrance in front, and 
a door on either side at the junction of two parts ; enclosing wall with verandah along 
the inside of it, and with the main entrance opposite the shrine door ; secondary door- 
way on the right of the shrine, leading to the dwelling quarters outside. 

One important change is the complete fusion of the vestibule with the shrine. 
This appears to be due 


to Indian influence. 
Samandévalé near Ratnapura, and Ämbäkka near Peradeniya, there is in front of the 
shrine a long hall with 


half-walls where the drummers tomtom, and at other times hang 
up their instruments. It is separated from the sanctum by å little antechamber. This 
hall is known as the digge, or long house. This is the name applied to the front ground- 
floor room of the shrine of the Temple of the Tooth. The term can hardly have been 
borrowed by the temple of the gods from temples of the Buddha, since the normal 
Buddhist plan involves а short front room, known 25 mandapé or pavilion. Therefore 
it must be the Temple of t 


he Tooth that has copied the idea. In order to become 
a ‘long house” the pavilion originally squares or oblong with a long axis at tight angles 
, 
to the sides of the temple, 


had to absorb the space that formerly existed between the 
front and the back ve d the pavilion in the old double platform were open 
The long house he shrine of the Tooth was for some reason or other 


9 of t 
on all sides. The front room ” was on the analogy of the brick temples of the 


completely walled up- Lonkatilakas described in volume II of these Memoirs. What- 
Buddha, such as the two could no longer be used for tomtoming, since this had to be 
ever the cause, the сети MEAN The drummers had therefore to be shifted : a wide 
done more or less 18 ed out of the inside of the entrance porch and of the veran- 
hall was therefore develop as C and J. The term mandapé was transferred to 


dah of such. Western 'onasteries 
this new hall. 


EEI. 
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The change in orientation is not, І think, very important. We found it very 
irregular at Veherabüiidigala.! 


! In this connexion I should like to correct a suggestion I made on p. 22 of the second volume of 
these Memoirs, I there took the view that the horth platform of ruin A at Veherabiiidigala was the 
pavilion. Since then I have visited Galbiiidi Nrrävia (F/2 28), about 98 miles аз Ше crow flies 
westerly from Anuradhapura, and have there seen a double platform sufficiently like Veherabåiidigala А 
to justify us in arguing from one to the other. At Galbäiidi Nrråvia the southern platform is clearly the 
pavilion ; it is also larger than the northern platform, as is usual in ruins of this period. I was obliged 
to suppose that Veherabiiidigala was an exception in this respect. The pier which supports the com- 
municating bridge is built up against the shrine and ів level with the retaining wall. The stones forming 
the retaining wall of the pavilion are no smaller than those of the shrine, but are more deeply set, so that 
they do not actually stand as high; on the north side, however, they are several inches higher, just like 
the corresponding stones of the southern platform of Veherabüüdigala A. 


Thus if we take the southern platform of Veherabiitidigala to be the pavilion, the two examples will 
be analogous in'every respect, 


The Galbáüdi Nirävia example is more advanced in s 
dressed on the outer face, and have their tops eut fairl 
bridge was found lying near its original position. 


о far as the stones-of the northern platform are 
y smooth. A slab which evidently formed the 


| ГЕ 
سس تس‎ 
= 1 


= 


Longitudinal section. 


BUDUMUTTAVA, NIKAVARATIYA , 


77211991 1393355-3636 | 


"чета 5 


“AY ۷۲۱1 VAINSQVSWVG 


Burger Dept. Garon, 


WE Fernando del, 


Scale — 6 Feel toanInch 


ANCE HALL 


-an 
UPPER FLOOR OF SHRINE 


GROUNDFLOOR OF Ei 


DAMBADENIYA, 
= 


an ој 


— Pla 


Longitudinal section of 
VIHARE. 


D 


š 
Z 
: 
: 
5 


WE Fernando. dal: 


У Dept. Coylon 


Surve; 


Plan of 


DAMBADENIYA, 


TOPE HOUSE. 
Scale:- 4 Feet lo an Inch. 


- 
| LT m Я 


пої 


DAMBADENIYA, 
al cti 
TOPE HOÜSE 
== 


= 
рі 
& 
с 
s 
° 
K 
Ё 
+ 

1 
5 
я 
o 
a 


9 
E) 
5 
5 
2 
€ 
с 
9 
м 


وس 
WESTERN MONASTERY I‏ 
Revised after conservation‏ 


ANURADHAPURA 


“Beale 20 Feet То ап Іней 


DAL Perera del ASD 


derfey امه‎ ө o.ae 


INDEX 
|bhayagiri, see Abhayuttura. Eight, 15, 28, 34. 
|bhayuttara, 24, see also Utturomiilu. Eight Requisites, 15. 
.dministrator, 11, 12, 14. Elephant, 6, 8, 36. 
d, 4, 31, 82. Emperor, 2. 
Eye-tooth, 1 ff. et passim. 


ilattiammaä, 12, 
]ms-bowl relic, see Bowl-relic. 
“tar, 8, 10, 15, 19, 20, 21, 29, 28, 24, 26, 82, 36, 38. 
i Fan, 15, 19, 22, 33. 
Feet, 16, 22, 23, 36 note 5. 
dments- 


а, 21. 
[notatta, 21. 
|nurädhapura, iii, 2, 14, 38. Five, 33, 37, see also Comman 
Flags, 17. 
93, 26, 27,28, 29, 30, 33, 


Flowers, 18, 15, 18, 19, 


35. 
Fly-whisk, 15, 19, 22, 36. 
24, 95, 26, 28, 31, 32. 


isana, see Altar. 
.uspicious, 26, 28, 30, 32, 35, 36. 


tasnäyaka, 11. 
lepgars, 7, 26. Food, 18, 
jell, 10, 15, 19, 22, 23, 25, 27, 29, 32. Four, 86, see also Quarters. 
івпагев, 22. 
еве], 15, 19, 26, 28, 29. Galbåiidi Niravia, 40. 
%0-ігөо, 6, 7, 38. Geparåla, see Storekeeper. 
‘owl-relic, 3, 35. Gloria, 88. 
rahma, 22. Goblet, 19, 24, 25, 26, 28. 
sritish, 4, 10. Gods, 5, 16, 22, 27, 35, 89. 
Great Vehicle, 3. 
Guard, 4, 12, 29, 36, 37. 


ludumuttava, 88 f. 

tull, 21, 22, 25, 30. 

akravartin, see Emperor. Hakgedikära-appu, 12; see also Conch. 
Harvest, see Crops. 


'amphor, 15, 19, 23, 26, 30. 
M 12, 13, 14 26, 35. На 11:18:18 
‘hank, see Conch. тесу» dy E 
ireumambulation, 30, 32, 36. ‘Hevisimandape, see Tomtoming Hall. 
Jarinet 16, 19, 24, 26, 32. House-warming, 35. 
'obra-kings, 1, 27. ; 
lommandments, 33, 35. r дам, He 
‘onc, 12, 19, 26, 28, 29, 30, 82, 36. e, 26, СУЛ Л 4 
ook, 12, 84. Ind , 26, 28, 29, 81, 32. 
reed, 83. пага, 5. 
b 8f., 27. i 
ei A Justice, see Law. 
2 Kalinga, 1, 2, 86. 
ps кре Р да, 1, 2, 36. 
кекстер ea 1 19 passim. Karaiiduva, 1, 10, 14, 36; see also Торо. 
ju irita, 3, 34. Käriyaköräla, see Manager. 
несгоди 3, 1. Ка уара, 35. ` 
18و‎ = Kävikärayä, see Singer: 

۱ 2 у gee ۱۰ 
taal, see Gireumambuletion Kendi, 15, 19, 20, 24 26, 28, 30, 32. 
по MA Kartti Sri Raja Эйіша, 4, 6, 7, 15 
ee p å Kneeling, see Obeisance. PIN 
най, ез Long House. Kusaläna, see Goblet. 
hos a lla see Administrator. Lakshmi, 6. 

W. l 
lor, 6 fE, 12, 14, 18, 19, 23, 24, 27, 28, 2 Landa, Ib iT 

6, 12, 14, 18, 19, 23, 24, 27, 28, 29, 34, 38. 2 р 
nable ۳ iii, 38 f. = m 20728 21,5%, gpi 
و‎ 25, 2 G 
E ‚5. 29, 89, Lotus, E 10, 23, 26. 
irum, 16, 17, 18, 28, 24, 25 264 wer Floor, 7, 12,14,18,19,20,22,: 
, 17, 18, 28, 24, 25, 26, 28, 29, 32, 34. ›7, 12, 14,18, 19, 20, 22, 27, 29, 30, 83. 
rummers, 13, 16, 18 ff., 26, 30, 32, 35, 36. Mahåsena, 2. = 
, 2. 
Маһауатавт, 3. 


эш, 5. 


INDEX 


Secretary, 13. 

Seven, 22, 28, 35, 37. 

Singers, 13, 17, 31, 32. 
Sirimeghavanna, 2. 

Sovereignty, 3, 17; see во Parasol. 
Spittoon, 15, 19,21, 22, 23, 25, 26, 28, 29,30, 34, 
Sravasti, 2. 

Stanzas, 20 ff. 

Statue, see Image. 

Steward, 11 f., 19, 24, 25; 27, 29. 
Storekeeper, 12, 24, 25, 30. 

Бара, see Tope. 

Sun, 8, 9, 17, 

Sunday. 34. 


Tamil, 3, 19, 18, 15. 

Three, 1, 14, 20, 21, 22, 23, 24, 25, 26, 29, 32,34, 
35, 36, 38; see also Tripitaka. 

Three Gems, 33, 35. 

Threshold, 19, 24, 33. 

Throne, see Altar. 

‘Thunderbolt, 8. 

Tomtoming Hall, 7, 8, 19, 38 tt. 

Toothstick, 15, 21, 28, 31, 34. 

Tope, 1, 6, 7, 8, 23, 38; see also Karwitduva. 

Toreh, 14, 16, 17, 19, 26, 27, 28, 29, 89. 

Towel, 15, 21, 26, 31. 

Trinity, see Three Gems. 

Tripitaka, 8, 33. 

Trumpets, 17, 34. 

Turban, 13. 


Utturomila, 3, 36, 37. 


Vattérwrala, see Steward. 
Veherabüiidigala, 40. 
Vimala Dharma Sürya, 1, 6. 
Vishnu, 7. 


Waistband, 12, 18, 19. 
Watchers, see Guard. 
Wednesday, 12, 18, 15, 16, 291. 
Western Monasteries аб Anuradhapura, iii, 981. 
Wheel, 2, 92, 
heel-kin: sm peror. 
Worlds d see Emperor. 


Yaksha, see Demons. 
Үйраһлша, З. 
Year, 14, 28, 37. 


2 


Гайдара, 9. 

Галите, see Flowers. 

falvatte, 14. 

fandapé, see Tomtoming Hall. 
lerit, 23, 24, 27, 33. 

Штог, 30, 31. 

[oon, 9, 13, 14, 17, 32, 35. 
[oonstone, 6, Pls. 16, 18, 19. 
fulutdnrala, see Cook. 
lurakärayä, 12. 


Taga, see Cobra-kings. 

липа, 6. 

lew Year, see Year. 
Tikavåratiya, see Budumuttava. 
Toon, 28, 29. 


Ibeisance, 19, 20, 23, 25, 26, 28. 
letagon, 6, 7, 33. 
lrientation, see Quarters. . 


'alace, King’s, 2, 6, ۰ 
зайетайе, see Lower Floor. 
-ancasila, Pansil, 33. 
-arakrama Вама ІУ, 3, 34. 
'arasol, 17, 34, 86. 

загіНа, 8, 35, 36, 37. 

айлы, 6. 

'avilion, see Tomtoming Hall. 
?eon, 12. 

Perahära, see Procession. 
%mqo, 10, 11, 12, 15, 19, 24, 28. 
dirit, see Paritta. 

ит, 12. Е 
-olonnaruva, 8, 14, 39. 
'ortuguese, 8, 8. 

'raying skin, 16, 25, 27, 28. 
'riests, High, 11, 14. 
'rocession, 8, 10, 11, 17, 36. 
здійма, 18, 19, 22, 23, 24, 35. 


Juarters, 6, 30, 82, 33, 38, 39, 40, 


‘ain, 27, 37. 

'ajavaliya, 2. 

latemahatmayä, 11, 12. 

tice, 8 Е, 11, 12, 25, 28, 33, 34, 35. 
robes, 15, 19, 22. 


alutation, 20, 21, 26, 30, 33; see also Obei › 
andalwood, 18, 15,28, 30, ою 
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